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I. Introduction
The Research Problem
A major objective of this study is to shed light on the story of the Palestinian people through the
lens of language. This study will attempt to chronicle the geographical, cultural, economic and spiritual
trends amongst Palestinians by studying their use of language and, further, studying how their Levantine
dialect plays a role in maintaining cultural heritage and identity in the Palestinian Diaspora. This dialect
is central to the cultural history and identity of Palestinian people and their history and society. In
addition to its focus on culture, this study also provides the historical and political context of Palestine
and attempts, through the avenue of language analysis to engage with the complex dimensions of the
Palestinian issue. In order to do the work of understanding the relationship of language to identity
formation and cultural integrity in Palestine and in the Palestinian Diaspora more generally, this study is
methodologically informed by a number of disciplines: geography, linguistics, cultural analysis and
historiography. To study the Levantine dialogue of the Palestinian people is to engage deeply with the
history and meaning of language in its geographical as well as cultural dimensions.
While this study seeks to address a number of interrelated topics, the overarching research question
can be formulated in the following way: What is the role of the Palestinian‐Levantine dialect in
maintaining cultural heritage and identity in the Palestinian Diaspora? To answer this question, the
following sub‐set of questions will be explored:
(1) What are the characteristics of the Palestinian Diaspora? That is, when and where have
Palestinians dispersed since 1947‐1948?
(2) What are the mechanisms through which the dialect is being used (e.g., family life, media and
entertainment, literature, music, art, etc.)?

1

Significance
Cultural Geographers have written extensively on Diaspora, heritage, identity and their contributions
greatly discuss how these theories integrate. The majority of what is available does not address the
Palestinians specifically, hence my study fills a void in that it empirically addresses the Palestinian people
and the role of their dialect and how it ties to Palestinian Diaspora, heritage and identity. Most of the
literature has not viewed Diaspora, heritage, and identity thru the lens of language or language as a
major player, an important one or perhaps vital. To produce these findings will contribute to the
knowledge base on the issue to the Palestinians specifically and to the concept itself and its variable
elements/components that integrate and act to define it. (Hubbuch, 2004, pp. 138‐139). This Thesis will
argue, from the historical and cultural record of Palestine, that among the multiple aspects of
Palestinian culture, language is the most crucial bearer of identity and group cohesion. In addition to
this central claim about the importance of language, the thesis will draw specific conclusions about the
role and use of the Levantine dialect of Arabic by analyzing the data gathered in a semi‐structured online
interview in which thirty nine respondents offered their shared experiences and ideas regarding their
Levantine dialect of Arabic. Palestinian relationship to language is deeply associated with place, family,
history, heritage, and pride in self and in community. These associations are ones that speakers of the
Levantine dialect of Palestine are remarkably self‐aware about; that is, the diasporic condition makes
language more visible as a pivot of culture and more precious because it is under threat.

2

II. Historical Background
The History of Palestine
Palestine became a predominantly Arab country with a Muslim majority late in the seventh
century. Its physical characteristics and boundaries were after this consolidation in the seventh century
known to the entire Muslim world by its Arabic name, Filastin. Palestine was renowned for its beauty
and religious significance which is clearly spelled out in passages written in Arabic during the tenth
century by the Medieval Arab geographers Istakhari and Ibn Hankal. Istakhari and Ibn Hankal identify
the cartographic location of the territory of “Filastin” as well as enumerate its internal coordinates via
cities and landscape features:
Filastin is the westernmost of the provinces of Syria. In its greatest length from Rafh to the
boundary of Al Lajjun (Legio) it would take a rider two days to travel over; and the like time to
cross the province in its breadth from Yafa (Jaffa) to Riha (Jericho) Zugar (segor, Zoar) and the
country of Lot’s people ( Diyar Kaum Lot); Al Jibal (the mountains of Edom) and Ash Sharah as
far as Ailah‐‐‐Al Jibal and Ash Sharah being two separate provinces, but laying contiguous one to
the other‐‐‐are included in Falastin, belong to its government. (Le Strange, 28)
Edward Said’s text The Question of Palestine tells us that Palestine has been identified as such since the
end of the seventh century. Said narrates the history of the community in this way: “Palestine became a
predominantly Arab and Islamic country by the end of the seventh century” (10). After this seventh
century consolidation of community and geography into the territory of “Filastin” the country was
recognized by “the entire Islamic world, as much for its fertility and beauty as for its religious
significance” (10). Again Istakhari and Ibn Hankal are instructive here:
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Filastin is watered by the rains and the dew. Its trees and its ploughed lands do not need
artificial irrigation; and it is only in Nablus that you find the running waters applied to this
purpose. Filastin is the most fertile of the Syrian provinces. Its capital and largest town is Ar
Ramlah, but the Holy City (of Jerusalem) comes very near this last in size. In the province of
Falistin, despite its small extent, there are about twenty mosques, with pulpits for the Friday
prayer. (LeStrange, 28)
From 636 to 1099 the region of Palestine was part of the Arab Caliphates which decisively seized
the area from the Byzantine Empire after the Battle of Yarmouk. From 1099‐1187, European Crusaders
held sway over the land, and in 1270 Palestine became part of the Mamluk Sultanate of Egypt and
remained so until the Ottoman Empire decisively defeated by the Ottoman Sultan, Selim I at the Battle
of Marj Dabiq. After the end of this battle, in the year 1516, Palestine became part of the Ottoman
Empire and continued, with one brief exception when it was conquered by Egypt, to be held one of its
provinces until after 1917 when it was invaded and occupied by the British under the command of Field
Marshal General Allenby. 1
It is necessary to provide this sketch of the history of Palestine from the seventh century until
the present because the realities of Zionist colonization of the land and the Orientalist mindset of the
West, the history of the people and its territory have been subject to erasure and to denial. Edward Said
explores this erasure early in The Question of Palestine, but claims that no ideology can historically
subtract the Palestinian people from history or sunder their bond to the land:
On the land called Palestine there existed a huge majority for hundreds of years a largely
pastoral, a nevertheless socially, culturally, politically, economically identifiable people whose

1

Much of the history that will be discussed is history that I as a Palestinian, am deeply familiar with since I have
been hearing and telling the stories of the people and the homeland since I was a very young child.
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language and religion were (for a huge majority) Arabic and Islam, respectively. This people—or
if one wishes to deny them any modern conception of themselves as a people, the group of
people—identified itself with the land it tilled and lived on (poorly or not is irrelevant), the more
so after wholly European decision was made to resettle, reconstitute, recapture the land for
Jews who were brought there from elsewhere. (Said, 8)

5
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As Franz Fanon has argued in “On National Cultural” in The Wretched of the Earth the rediscovery of
erased history and identities is perhaps the most important aspect of the analysis of colonization as well
as one of the most crucial aspects of the project of decolonization. This is so because of the historically
deforming logic of colonialism:
Colonization is not just satisfied merely with holding a people in its grip and emptying the
native’s brain of all form and content. By a kind of perverted logic, it turns to the past of
oppressed people, and distorts, disfigures and destroys it. (Fanon, 170)
Jerusalem and British Occupation
However serious was the material impact of [World War I] on Palestine, its political and
psychological consequences were even greater. The effect of the collapse of the Ottoman state,
within whose framework some twenty generations of Arabs lived for four centuries in the
countries of the Fertile Crescent, has already been mentioned. This event left a huge vacuum in
political consciousness, particularly for the older generation, on made all the greater by the
occupation of the region by the British and the French, an eventuality much anticipated and
much feared by most of the population even before the war. (Khalidi, 159)
As Rashad Khalidi tells us in Palestinian Identity: The Construction of Modern National Consciousness, the
capture of Jerusalem by Allenby after the Battle of Jerusalem in 1917 and the issuing of the Balfour
declaration in November 1917 “had an enormous impact in Palestine”(159). 2

2

The Balfour Declaration of 1917 of November 2, 1917) was an important classified policy statement made by
the British Government in support of the establishment in Palestine of a Zionist state. The language of the
document is quite explicit in its support for a project of territorial colonization that would ultimately result in the
state of Israel: "His Majesty's government views with favour the establishment in Palestine of a national home for
the Jewish people.” The document further stipulates that "nothing shall be done which may prejudice the civil and
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Jerusalem was the heart of Palestine and the most important of its cities for all the inhabitants of
Palestine. Throughout history Jerusalem served as a center for, education, intellectual development,
writers and scholars, the area’s press, and various aspects of cultural life. The landscape of Palestine, as
part of the former Ottoman Empire, began with rather arbitrary boundaries and a total land area of
about 36,320 square kilometers, equivalent to the size of New Hampshire. Most of the country consists
of a central mass of hills, with many locations remaining uninhabited wilderness. These hills are
surrounded by five principal plains.
The Ottoman rule of this region began in 1516. During this time Palestine was its own
administrative unit. Because of their geographical location, the administrative unit of Palestine became
strategically and politically important for the next 400 years of the Ottoman rule, and to those in power
ever since. Jerusalem also functioned as an administrative center particularly after the year 1874 when
the Ottomans made it the capital of an independent sanjaq (one of the administrative districts in a
vilayet (One of the chief administrative divisions of the Ottoman Empire). This status for Jerusalem
allowed it to send representation to the Ottoman Parliament in the form of one deputy in 1877‐78 and
three deputies to the 1908‐1918 parliament. In addition to functioning as the center of political power

religious rights of existing non‐Jewish communities in Palestine, or the rights and political status enjoyed by Jews in
any other country.”
The declaration is called the Balfour Declaration because it was written by then Foreign Secretary Arthur James
Balfour to Walter Rothschild (2nd Baron Rothschild), who was a leader of the British Jewish community at the time.
The letter which declares its “sympathy with Jewish Zionist aspirations,” was the product of efforts on behalf of
Zionism by Chaim Weizmann and Nahum Sokolow. Weizmann and Sokolow were the London‐based leaders of the
European Zionist movement.
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in the region (with its attachment to the Ottoman Empire taken here into account), Jerusalem
functioned as the cultural center of the region. As has already been noted, newspapers, scholars and
intellectuals, schools, civic groups and clubs, and political leaders in Jerusalem had strong influence and
impact throughout Palestine. As Khalidi points out, in describing these aspects of Jerusalem’s centrality
to Palestine, the religious significance of the city was also of great importance: “Given its religious
importance to Muslims, Christians, and Jews, it is easy to see why Jerusalem should have been a
touchstone of identity for all the inhabitants of Palestine in the modern era as in the past” (35).
In modern times, Jerusalem has always been a land of unrest and conflict due to its historical
significance and strategic geographical location. The Holy City is home to the world’s great monotheistic
faiths and part of the Middle East. It serves as a bridge between three continents, Africa, Asia and
Europe. The land which, throughout history has been the meeting place between East and West, the
land of Prophets and Abraham’s descendants, who with their immortal teachings and commandments
directed the course of humanity. Jerusalem has been the land of faith and love but it has also been a
land of war, blood and misery. No other city in the world has had a more dramatic history. When one
walks in and around Jerusalem, one walks, historically, over a sea of human blood. According to Eric
Cline in Jerusalem Besieged, the Holy City is one of the most struggled over sites on the face of the
planet:
There have been at least 118 separate conflicts in and for Jerusalem during the past four
millennia—conflicts that ranged from local religious struggles to strategic military campaigns and that
embraced everything in between. Jerusalem has been destroyed completely at least twice, besieged
twenty‐three times, attacked an additional fifty‐two times, and captured and recaptured forty‐four
times. It has been the scene of twenty revolts and innumerable riots, has had at least five separate
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periods of violent terrorist attacks during the past century, and has only changed hand completely
peacefully twice in the past four thousand years (Cline, 2).
Even before WWI ended, the British and the French along with their allies, had determined that
the Ottoman Empire would not survive in its prewar form, in the culmination of the Sykes‐Picot
Agreement. The final division of the Ottoman Empire was played out in the Treaty of Sevres. The land
of most Arab countries was divided among both the British and the French. These divisions set the stage
for later political, religious and sectarian conflicts. Article 95 of the Treaty of Sevres states that the high
contracting powers would administer Palestine to a Mandatory with boundaries determined by the said
powers. The Mandatory was to be responsible for putting into effect the declaration originally made on
November 12, 1917, by the British Government, and adopted by the other allied powers, in favor of the
establishment in Palestine of a national home for the Jewish people. After this time large amounts of
European Jews migrated to the land of Palestine, beginning to decrease the Arab stronghold of the Arab
societies in Palestine. During the mandate period, Palestinian society was generally poor, and largely
agricultural and illiterate. Politically and socially they were primitive and disorganized, and deeply
divided. It was a highly regional and oligarchic structure, with elite families controlling much of the
region. In the mid‐19th century, developments and push from the Ottoman Empire triggered a move of
urbanization and population from the country to the towns.
When its capital city and cultural and political center, Jerusalem, was occupied by the British,
Palestine’s situation at the conclusion of WWI can be best described using the words of the eminent
Jerusalem writer and educator, Khalil al‐Sakakini, as catastrophic but also as representative of an
important moment in the development of contemporary Palestinian national consciousness:
A nation which has long been in the depths of sleep only awakes if it is rudely shaken by events,
and only arises little by little. . . . This was the situation of Palestine, which for many centuries
11

had been in the deepest sleep, until it was shaken by the Great War, shocked by the Zionist
movement, and violated by the illegal policy [ of the British], and it awoke, little by little. (al‐
Sakakini, 9).
As Khalil al‐Sakakini makes clear, the British Occupation marks the beginning of modern Palestinian
national consciousness. As was the case with so many other countries colonized by the British, the
occupation gave a greater urgency to collective and national identity and politics. Faced with the
threatening potentialities of the Balfour Declaration and the dismemberment of the Ottoman Empire,
Palestinians suddenly realized the threat to their land, history, and political sovereignty in their
homeland: Suddenly, the Palestinians found that their country was being occupied by the greatest
imperial power of the age, Great Britain, which had made secret arrangements for its disposition with
France, and had publicly proclaimed its support for the national aspirations of the Zionist movement in
Palestine. . . “(159).
Palestine & Zionism
As an ideology and as a practice, Zionism developed amongst the Jews in dispersion as a
reaction to the anti‐Jewish attitude in Europe and to actual Jewish persecution by European
governments. During the massive persecution of Jewish people in Europe, many Jews fled to Palestine
to escape this persecution. Many ask, why Palestine? Other than the obvious reasons that it was close
and controlled by Allied forces, the Jewish people had a direct link with the holy land from scripture in
the Torah and biblical references of the land. Zionism became a prominent notion and dream for those
escaping persecution. Coined in 1890 by Nathan Birnbaum, the term Zionism is the “national movement
for the return of the Jewish people to their homeland and the resumption of Jewish sovereignty in the
Land of Israel” (Jewish Virtual Library, 2008, http://www.jewishvirtuallibrary.org/jsource/glossZ.html).
Zionism in itself is the idea that Jews constitute a nation, and political Zionism states that this nation
12

should be erected on the lands of Palestine, since there is no Zionism without Zion (a famous mountain
in Palestine). The movement started with few supporters in Eastern Europe but after Theodor Herzl, a
Jewish journalist‐playwright living in Vienna Daer Fudenstaat (“The Jews’ State”) in 1896 the idea gained
support among Jews living in Germany and lead to the first International Zionist Congress in Basel,
Switzerland, in 1897 which produced the following resolutions:
The goal of Zionism is the establishment for the Jewish people of a home in Palestine
guaranteed by public law. The Congress anticipates the following means to reach that goal.
1. The promotion, in suitable ways, of the colonization of Palestine by Jewish agricultural and
industrial workers.
2. The organizing and uniting of all Jews by means of suitable institutions, local and
international, in compliance with the laws of all countries.
3. The strengthening and encouraging of Jewish national sentiment and awareness.
4. Introducing moves towards receiving governmental approval where needed for the
realization of Zionism’s goal (Goldschmidt, 242‐243).
For the Palestinians, the term Zionism comes into being only after the British committed to the
Balfour Declaration, for it was this document which politicized the movement, gave it validity, and
facilitated the implementation of its goals and aspirations. The Palestinians exist not as an independent
entity with an independent narrative, but only in relation to another entity and another narrative,
Khalidi suggests in explaining the importance of these issues to Palestinian identity. In this time period,
there was an increasing anti‐Jewish sentiment in Europe, and many Jewish people wanted to preserve
identity and prevent integration of culture in Europe. This led to the growing Zionism ideal of a Jewish
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homeland in Palestine. But why Palestine? Because it’s a ‘land with out a people for a people with out a
land.’ This is where the silencing of Palestinian history really begins.
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European and Jewish scholars alike begin creating a history of ancient Israel to show the linkages
of the Jewish people to the land of Palestine. In the rise of the political unit of the nation state, the
silencing of Palestinian identity begins. In his authoritative and groundbreaking book The Invention of
Ancient Israel, Keith Whitelam tracks the reconstruction of a past that never was but that was meant to
underwrite the colonization of the present:
Nation and land become synonymous in this analysis since the territory belongs to and is
identified with the nation. Here it should be noted that once again it is the nation state, Israel,
which has replaced Canaanite culture characterized as merely a loose conglomeration of city‐
states. Israel represents the ultimate in political evolution, the European nation state, and the
pinnacle of civilization which surpasses and replaces that which is primitive and incapable of
transformation. Thus Israel has replaced Palestine, and Israelite history thereby silences any
Palestinian past (56).
Soon, without their own ability to use instruments such as census, map and museum to create a
distinctly separate Palestinian history, their particularly Palestinian identity was denied.
As Whitelam has further argued, “Palestine does not have a history of its own, it is the history of
Israel and thereby the history of the West” (41). In their own interests, Europeans began tracing ties to
the land of Palestine. Most of these ties were justified through biblical references. As Whitelam points
out, biblical scholarship has invested considerable intellectual and financial resources in its search for
ancient Israel. In response to the persecution of Jews in Europe and growing sympathies of this
persecution, the ideal of a Jewish homeland in Palestine was warranted. “The land, it is stressed, is the
property of the deity and therefore a matter of divine gift. The loss of Palestinian space to Israelite
control is justified, therefore, in terms of the divine gift of land to Israel” (Whitlelam 105). The loss of
the Palestinian homeland is overshadowed by the extreme triumph of the Jewish to claim a homeland.
15

Despite immigration laws put in place, an overwhelming number of European Jews migrated to
Palestine between the years of 1920 and 1948. This extreme immigration led to an almost equal
population of Palestinians and Jews in the mandate of Palestine. In 1948, The Jewish dream of a
homeland truly became reality when the British handed over the key to the city, and the Jewish
Haganah and other militia forces defeated the Palestinians along their Arab allies to create the state of
Israel. It is now between the years of 1948 to now, the Palestinian question arrives, and the longest
known modern occupation of a land begins.
For Edward Said, Zionism must be understood in two important contexts: the contextual
perspective of its “victims”; the category of “colonial” practice and philosophy. For Said, Zionism, in so
far as it absolutely depends on the displacement of an indigenous people shares a family relationship
with European colonialism:
For whatever it may have done for Jews, Zionism essentially saw Palestine as the European
imperialist did, as an empty territory paradoxically ‘filled’ with ignoble or perhaps even
dispensable natives; it allied itself, as Chaim Weizmann quite clearly said after World War I, with
the imperial powers [of Europe] in carrying out its plans for establishing a new Jewish state in
Palestine, and it did not think except in negative terms of the ‘the native” who were passively
supposed to accept the plans made for their land. (81)
Specifically in Chapter Two of Section Two, “Zionist Population, Palestinian Depopulation,” in The
Question of Palestine Said writes of the way in which the complete “disregard” for the perspective of
the natives, the victims of Zionism, marks the philosophy as colonizing:
I have been discussing the extraordinary unevenness in Zionism between care for the Jews and
an almost total disregard for the non‐Jews or native population in conceptual terms. Zionism
and European imperialism are epistemologically, hence historically and politically, coterminous
16

in their view of resident natives, but it is how this irreducibly imperialist view worked in the
world of politics and in the lives of people for whom epistemology was irrelevant that justifies
one’s looking at epistemology at all. In that world and in those lives, among them several million
Palestinians, the result can be detailed, not as mere theoretical visions, but as an immensely
traumatic Zionist effectiveness. One general Arab Palestinian reaction toward Zionism is
perfectly caught, I think, in the following sentence written to Winston Churchill’s White paper:
‘The intention to create the Jewish National Home is to cause the disappearance or
subordination of the Arabic population, culture and language.’ (83)
As Said points out, this colonial project met with significant resistance on the part of the Palestinians:
as the works of Zionist historians themselves, writers like Yehoshua Porath and Neville Mandel have
shown, “the ideas of Jewish colonizers in Palestine . . . always met with unmistakable native resistance,
not because the native thought that Jews were evil, but because most natives do not take kindly to
having their territory settled by foreigners” (81). Despite Palestinian Resistance, Jewish Zionism
succeeded due in part to European support: its policies were backed by detailed implementation
instruments, institutions, and organizations. In its initial phases of development and implementation in
the twentieth century Palestinians surely did not comprehend that Zionism is far more than a vision for
a state, an unfair colonialist scheme, but rather a well designed system by which their people will enter
the Palestinian areas, build, settle down and claim it to be theirs. The colonialist nature of this drive by
the Zionist to settle in Palestine can be clearly seen in parts of a document that appeared in early 1917,
which Weizmann commented on and said “seemed to have anticipated the shape of things to come”.
The following is a quote from the document entitled “Outline of Program for the Jewish settlement of
Palestine in Accordance with the aspirations of the Zionist Movement”:
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The Suzerain Government [that is, any government, Allied or otherwise, in command of the
territory] shall sanction a formation of a Jewish company for the colonization of Palestine by
Jews. The said Company shall be under the direct protection of the Suzerain Government [that
is, whatever went on in Palestine should be legitimized not by the natives but by some outside
force]. The objects of the company shall be: a) to support and foster the existing Jewish
settlement in Palestine in every possible way; b) to aid, support and encourage Jews from other
countries who are desirous of and suitable for settling in Palestine by organizing immigration ,
by providing information, and by every other form of material and moral assistance. The powers
of the company shall be such as will enable it to develop the country in every way, agriculture,
cultural, commercial and industrial, and shall include full powers of land purchase and
development, and especially facilities for the acquisition of the Crown lands, building rights form
roads, railway harbors, power to establish shipping companies for the transport of goods and
passengers to and from Palestine, and for every other power found necessary for the opening of
the country. (Said, 96)
In addition to the success guaranteed to Zionism by its connection to Europe and to European colonial
systems and ideologies, Zionism was successful in colonizing Palestine for the simple reason that the
relative development of the two communities was marked by such difference in regard to power. More
than three quarters of the Palestinians living on the land at the time were peasants. They were a simple
agrarian society, fairly traditional and unsophisticated farmers that lived off the land. The Zionists on the
other hand came from Europe, a relatively more advanced culture, with regard to the waging of war and
the practice of territorial expropriation. Because of these differences the contest for Palestine has been
greatly uneven from its roots. Said sums up this unfortunate difference as it informs Western notions of
the establishment of a Jewish state in Palestine in the following words:
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Certainly as far as the West is concerned , Palestine has been a place where a relatively
advanced (because European) incoming population of Jews has performed miracles of
construction and civilizing and has fought brilliantly successful technical wars against what was
portrayed as a dumb, essentially repellent population of uncivilized Arab natives. In other
words, we must understand the struggle between Palestinians and Zionism as a struggle
between a presence and an interpretation, the former constantly appearing to be overpowered
and eradicated by the latter. (8)
Every Palestinian child, woman and man recognizes the name Balfour and associates it with the colonial
British leader who compromised Palestinian land and identity. In fact, his declaration as stated above
completely ignored the legitimate political rights of the Palestinian Arabs who comprised 93 percent of
the land’s inhabitants. To the Palestinian populace who at the time could not comprehend how anyone
could create a home for another group coming from far away on their ancestral lands, the Balfour
Declaration meant that the British government would control Palestine after the Ottomans, while it
was committed to building a national home for the Jews. Arthur Goldschmidt’s A Concise History of the
Middle East is telling here:
The Arabs’ main objection to the Balfour Declaration was that they made up over nine‐tenths of
what would later become Palestine. How could anyone create a home for one group of people
in a land inhabited by another? Worse still, the inhabitants had never been asked if they
wanted their land to become the national home for a people who would be coming from far
away. In addition, the Balfour Declaration expressed no concern for the political rights of non‐
Jewish Palestinians, a point that still stirs deep Arab resentment. If Britain tried to make the
Zionist dream of a Jewish state a reality, what would be the political status of the Arabic‐
speaking Christians and Muslims of Palestine? (191)
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Al Nakba and 1947 and 1948
If the occupation of Jerusalem and Palestine by the British was the first sign of the coming
catastrophe for Palestinians and their cultural identity and political sovereignty, the full realization of
the threat took place in 1947 and 1948 in the al‐Nakba. Al‐Nakba is the name given by the Palestinian
people to the events that took place in 1947 and 1948 including the declaration, on the principles of the
Balfour document, of the State of Israel and the subsequent unsuccessful war waged by neighboring
Arab states on behalf of their Palestinian neighbors. The first in the series of events that led to the loss
of Palestinian sovereignty in the region was the declaration on November 29, 1947 by the United
Nations General Assembly of” The United Nations (henceforth UN) General Assembly Resolution 181”
which partitioned Palestine into two states. 3

The UN Resolution was devastating for Palestinian sovereignty as it enabled the establishment
within its borders of a state which would eventually colonize all of its national territory. Despite
the differential demographic representation between Palestinians and Jews in the area—about
32% of the population was Jewish –the Jewish state would occupy approximately 56% of the
territory of Palestine, an area that contained 499,000 Jews and 438,000 Palestinians. For their
part, The Palestinians would get 42% of the land, on which lived a population of 818,000
Palestinians and 10,000 Jews. 4

3

See Appendix A.

4

Jerusalem and its surrounding area, including Bethlehem, a territory which contained approximately 100,000
Jews and 100,000 Palestinians, became a Corpus Separatum, to be administered by the UN itself.
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While Jewish leadership accepted the UN’s plan for partition, representatives of both the
Palestinians and the Arab league rejected the plan claiming that it was unfair both on the face of its plan
and unfair with regard to the difference in population between Palestinians and Jews and the
apportionment of land. They argued "that the rule of Palestine should revert to its inhabitants, in
accordance with the provisions of [...] the Charter of the United Nations” (Arab League Declaration on
the Invasion of Palestine” 15 May 1948). The decision to unilaterally partition Palestine immediately led
to civil war in Palestine. Then, on May 14, 1948, in the wake of British withdrawal, Israel’s declaration of
Independence triggered the invasion of Palestine by surrounding Arab states. The newly emergent and
colonial state of Israel was the victor in this conflict and in so winning was able to expand the borders of
Israel well beyond those established by the UN Partition Plan.
The sheer scale of the 1948 Palestinian Nakba, or “catastrophe,” has little to equal it in modern
history. When Israel was created in 1948, most Arabs living there were expelled from their homes.
Their land was occupied and their cultural landmarks were obliterated. Half a century on, about five
million Palestinians are refugees or immigrants, without a country of their own or a certain future. The
majority of them live in refugee camps scattered across the Middle Eastern countries of Jordan, Syria
and Lebanon. (see map showing flight. (1 C, 101) The remainder live all over the globe in the Diaspora,
and they, along with those Palestinians who remain in their homeland, are waiting for a chance to
return to their homes (sadly, in many cases to homes that no longer exist). Wherever they currently
reside, their life is a daily struggle with prejudice and monetary hardship. However, as Rashid Khaldi
has pointed out, the result of al Nakba has been, ultimately, to strengthen a sense of Palestinian cultural
and national unity:
. . . the trauma of 1948 reinforced preexisting elements of identity, sustaining and strengthening
a Palestinian sense of self‐definition that was already present. The shared events of 1948 thus
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brought the Palestinians closer together in terms of their collective consciousness, even as they
were physically dispersed all over the Middle East and beyond. The catastrophic experience of
1948, and its impact on different segments of the Palestinian people, is still a common topic of
discussion among Palestinians of diverse backgrounds and generations, and ultimately a potent
source of shared beliefs and values. (22)
With more than half a century of geographical separation due to dispersement, the plight of the
Palestinians has a profound cultural dimension. By studying the geographical diffusion of the
Palestinian Levantine dialect of Arabic, the story of the Palestinians Diaspora unfolds. The purpose of
this study is the characterization of the Palestinian Diaspora where the Levantine dialect of Arabic is
spoken. This dialect is central to the cultural history and identity of Palestinian people and their history
and society as a whole, this study uses the lens of language to examine a part of the vast and complex
dimensions of the Palestinian issue. This study will contribute to the knowledge of the geography of the
Levantine dialect of the Palestinian Diaspora; a dialect essential in developing greater understanding of
the various dimensions of the Palestinian issue and which will be instrumental in meshing Palestinian
society back together.
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III. Language and Diaspora
Language and Arab Nationalism
In his introduction to Arabic Sociolinguistics, Issues & Perspectives, “Nationalism and the Arabic
language: an Historical Overview,” Professor Yasir Suleiman from the University of Edinburgh, Scotland,
argues that language is the very “air” or “breath” of Arabic Nationalism: “The treatment of language as
the core ingredient and the most prominent manifestation of nationalism is characteristic of Arabic
discourse on this topic [of the importance of Arabic to Arab identity]” (3). Arab Nationalism regards
language as the preeminent markers of communal cultural identity:
In spelling out the content of this position, the Arab nationalists adopt as an article of supreme
faith the view that language is not just a means of communication, of conveying messages
between interlocutors, but a most eloquent symbol of group identity (Edwards 1985) and one
whose ultimate strength lies in its ability to provide the cultural and instrumental backbone of
the group’s legitimate objective of furthering its ethnocultural self‐interest. (Suleiman 3)
Suleiman discusses the conversations that took place at a 1983 symposium ‘Arabic Language and the
Nationalist Awareness ‘( al‐Lugha al ‘Arabiyya wa al‐Wa’y Al‐Qawmi, 1984) held in Baghdad, and
identifies a metaphor that most defines the relationship between language and identity in the Arabic
context: “One contributor, Muhammad Jabir al‐Fayyad (ibid.), indirectly likens the function of the Arabic
language in the construction of Arab nationalism to that of the air the Arabs breath or the water on
which their life so crucially depends” (4).
The beginnings of modern Arab nationalism and its strong relationship to the Arabic language
may date back in 1798 when the French leader Napoleon Bonaparte led an expedition to Egypt. The
expedition carried with it the first Arabic printing press and the General provided the people of Egypt his

26

first proclamation in Arabic. This historical incident, whether directly or indirectly perceived by the Arabs
as an indicator to the importance of language to nationalist ideologies, did plant the seeds for the Arabic
language to serve as a means for uniting the Arabic speaking peoples under a nationalist ideology . The
emphasis on Arabic by a major European power also emboldened Arab nationalistic thought by serving
as a means of undercutting the existing relationship between the Turks and the Arabs of the Ottoman
Empire: by stressing the importance of Arabic language the Napoleonic expedition also represented the
Turks as the ‘others’. This linguistic “othering” of the Ottoman Empire gave way in the nineteenth
century to a time when many of the Balkan nations gained their independence from the Ottoman
Empire, and, according to Suleiman, their success illuminated the crucial and unifying means their
respective languages served in their struggle for independence and for national unity:
The import and unifying role of language as a symbol of national identity in the struggle of these
nations [of the Balkans] was not lost on the Arabic‐speaking elite in their efforts to promote the
interests of their people whether within or outside of the Ottoman Empire. (6)
However, the main thrust of Arab nationalism came, as Suleiman points out in the early 20th
century when the Arabic language was severely challenged by the oppressive Turkification policies of
the Young Turks in 1908. These measures which were considered as hostile basically dictated that
Turkish would be the language of instruction in all public schools in all subject areas inclusive of Arabic
language teaching. This attack on the Arabic language was perceived and considered an all out attack on
Arab Culture and History.
As with all nationalisms, there are several types of Arab nationalism based on different guiding
principles. Before doing more investigative work with the specifics of modern Arabic Nationalism, it is
necessary to identify three types along a historical time frame starting with the oldest being ‘religious’
nationalism with the basic understanding that all who belong to the same religion should unite to form a
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political community; one example would be the Roman Empire, post‐Christianity. A second type would
be what was present in established regimes in Western Europe; it combined attachment to a piece of
land with a shared history, a relatively defined geography yielding territorial patriotism. The third type of
nationalism is linguistic in nature, and in the Arabic context is best articulated by Albert Hourani as
follows:
The third, and in the event the strongest, of the three kinds of nationalism was ethnic or
linguistic, based on the idea that all who spoke the same language constituted a single nation
and should form one independent political unit. For better or worse, this became the dominant
political idea in the Middle East and superseded or absorbed the others; thus in the Arabic‐
speaking countries the assertion that all who speak Arabic formed a nation and should
constitute one State or group of States proved to be the strongest political force, even if it had
not yet embodied itself in a political form. But political ideas do not often exist in a pure state
unmixed with others, even with their opposites: it was only rarely that the concept of Arab
nationalism was stated with such force and logic as in the writings of Sati al‐Husri. (341‐343)
Albert Hourani further addresses the subject of Arab Nationalism and Arabic language in his
famous book Arabic Thought in the liberal age 1798‐1939, by making reference to the relationship
between Nationalism and language that was clearly articulated in Sati al‐Husari’s writings on the topic.
One of the most important theoreticians of Arab Nationalism and a Director General of Education for
Faisal, Sati al‐Husri wrote extensively on the topic of language and identity. According to Hourani, in
theorizing the link between Arabic language and nationalism, al‐Husri was not impressed with European
nationalist ideas when it came to “defining a nation as any group which wills to be a nation” (313). In
contrast to European ideas about will and national identity, al‐Husri claimed that a nation is an entity
with an objective basis which boils down to language: “The Arab nation consists of all who speak Arabic
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as their mother‐tongue, no more, not less” (cited in Hourani, 313). Thus every one whose first language
is Arabic is an Arab and a member of the Arab nation.
Al‐Husri did draw, according to Suleiman, on the writings of the eighteenth and nineteenth
century German writers Johann Gottfried von Herder and Johann Gottlieb Fichte in developing his ideas
on the topic of language and Nationalism. Suleiman claims that the following characteristics apply to
language in Nationalistic contexts as they are theorized by al‐Husri:
1‐ ) Language constitutes a holding tank in which a people’s heritage, history, literary works, poetry,
music and songs, and folklore are maintained and passed down from the older to the younger
generations.
2‐ ) Language is both the content and the medium of cultural delivery.
3‐ ) Language maintenance in the face of adversity, challenge and exile translates into cultural
development, survival, and permanence.
4‐ ) Language is utilized to mobilize and advance political and social agendas.
5‐ ) Language is more valuable than territory.
6‐ ) language is the most crucial factor in ensuring cultural continuity and permanence. 5
One of the early studies conducted on the subject of language loyalty and national identity deals with
the North African Algerian immigrants to France, in particular, the Algerian immigrants’ children. Dr.
Farida Abu‐Haidar of the school of Oriental and African Studies, England set out to study and evaluate
the role of Algerian Arabic by those of Algerian descent born in France. Her study “Language Loyalty:

5

See pages 13‐14 in Suleiman.
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The Case of Algerian Immigrant’ Children in France,” touches on the importance of language as an
identity qualifier and a badge of belonging to the group. The first pattern observed which directly
affected language use and maintenance had to do with the immigrant’s ability to effectively maintain
two domains, one work related and one home related where the native tongue is used exclusively, this
domain also encompasses the intragroup communication and interaction medium. Several factors that
enhance the immigrant’s ability to maintain two domains highlighted by the study are:
a‐ ) Families that immigrated from the same areas in the homeland lived close to others from the same
region thus comprising what one can refer to as language clusters.
b‐) the living arrangement as described in a‐) above coupled with maintaining two domains as alluded to
in the previous paragraph. 6
In the case of the Palestinian version of Arabic Nationalism, language was also crucially
important to the formation of a national identity. At the turn of the 20th century, the Ottoman Empire
and all its constituents started losing land and power, many provinces, including Palestine, were left to
consider their options. Wanting to remain Ottoman citizens, the aftermath of this loyalty after World
War I, left the inhabitants of Palestine under British control. In the Sykes‐Picot agreement, Palestine
became a British mandate. In response to political pressures, Britain promised to support the
establishment in Palestine of a home for the Jewish people during the creation of the Balfour
Declaration. Soon after, the official language of the mandate of Palestine was changed to Hebrew. “Not
surprisingly, this important change, which concerned language, so important where issues of identity
and nationalism are salient, deeply disturbed the Palestinians” (Khalidi 171). It was during the time
period of 1917‐1923 that Palestinian identity started to take shape and that “Even before the mandate

6

See Abu‐Haidar, pages 43‐45.
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for Palestine had been formally confirmed on Britain by the League of Nations in July 1922, important
elements of the country’s Arab population had already come to identify primarily with Palestine”
(Khalidi 174). These were the critical years in the appearance of Palestinian identity and its distinct
differences from the larger Arab identities. Among the largest of influences on the development of a
Palestinian identity separate from and Arab identity was the press. Several leading papers helped the
development of ideas about identity, such as Filastin, al‐Karmil, al‐Jawa’ib, and al‐Muqtataf..
The years between 1923 and 1948 are commonly passed by due to their lack of extreme
Palestinian measures to flaunt their identity and nationalism, but this was in fact a very important time
period in Palestinian history. “The growth of the educational system in Palestine, and the attendant
spread of nationalist concepts through this system, greatly facilitated the politicization of the
countryside, and provided a sort of conveyor belt whereby ideas we have been examining rapidly
became widespread beyond the cities and the literate population in the following years” (Khalidi 173).
In these years the Palestinian identity did not ‘disappear’, it in fact flourished among the people.
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Diaspora and Dialect
A. Diaspora
Where are they today?

Dr. Salman Abu-Sitta

Place of refuge

Palestine 1948
(Israel)
Gaza Strip
West Bank
Jordan
Lebanon
Syria
Egypt
Saudi Arabia
Kuwait
Other Gulf
Iraq, Libya
Other Arab
Countries
The Americas
Other Countries
Total

All Population

Of which:

(2000)
1,012,547

Refugees
(250,000 internal)

1,066,707,
1,695,429
2,472,501
456,824
494,501
51,805
291,778
40,031
112,116
78,884
5,887

813,570
693,286
1,849,666
433,276
472,475
42,974
291,778
36,499
112,116
78,884
5,887

216,196
275,303
8,270,509

183,767
234,008
5,248,185

It is not, however, only the nationalist context that holds for the study of linguistics and national
identity in the Palestinian context, for Palestinians, unlike many other Arab speaking groups, experience
the dispersion and displacement in a diasporic context. Diaspora is a term which comes to us from the
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Greek language and it is a construct of two morphemes. 7 The first component is –dia, ‘through’, the
second component is –speirein, ‘to scatter’. Dictionary definitions of diaspora usually state that the term
means “the breaking up and scattering of a people.” Diasporas vary in the circumstances that propelled
them into existence, their relative histories, geographies and trajectories around the globe. Thus each
case of diasporic dispersion should be studied individually in order for us to develop an understanding of
its components, their relation to one another and how it is similar or different from other diasporas. In
his text Cartographies of Diaspora: Contesting Identities, Avtar Brah argues that the first “specificity”
important to analyzing individual diasporas has to do with history. According to Brah, diasporas of
earlier history should be considered as a starting point for defining the phenomenon, rather than the
defining form or pattern:. . . to speak of late twentieth‐century diasporas is to take such ancient
diasporas as a point of departure rather than necessarily as ‘models’, or what Safran (1991) describes as
the ‘ideal type’”(181). Diaspora is a very old word from biblical times that has gained a broader/modern
definition as time on this globe elapsed. It mainly attained this expansion in its meaning and parameters
in the late nineteenth century along with the rise of imperialism and the nation state concepts. At the
core of all diasporas historically lies the fact that they were set in motion by forced dispersal and
involuntary scattering. This process resulted in the creation of a relational network between the place of
belonging “homeland” and the place of current residence “diasporic communities.” For the members of
any given Diaspora identity is concentrated more on remembrance and commemoration rather than
locality. As Paul Gilroy tell us in his article “Diaspora” locality—space—is radically refigured under the
conditions of diaspora:

7

a morpheme is the shortest component of language that carries meaning and that is stored in a speaker’s
lexicon.
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The concept of space is itself transformed when it is less through outmoded notions of fixity and
place and more in terms of the ex‐centric communicative circuitry that has enabled dispersed
populations to converse, interact and even synchronize significant elements of their social and
cultural lives. (297)
In “Diaporas in Modern Society,” William Safran references several diasporic experiences
highlighting how they may differ from or exhibit similarity to a defining model. The definition he
renders for Diaspora can be outlined and summed up in the following way: a diaspora’s formation is a
collection of “expatriate minority communities” comprised of members with similar experiences and
who espouse many of the following characteristics:
1‐ ) they belong to a group that has been dispersed from a central origin to two or more distant
geographical locations.
2‐ ) they share a common history and vision in relation to their original homeland.
3‐ ) they have a stronger tie to their origins and feel they will not be afforded equality by their
adopted/host society.
4‐ ) they feel they were uprooted from their homeland which constituted their natural place to be, and
they yearn to return when the conditions allow.
5‐ ) they believe as a group in maintaining their heritage and ties to their people and land in hopes it will
lead them to reinstate their sovereignty to their original homeland.
6‐ ) “ they continue to relate, personally or vicariously, to that homeland in one way or another, and
their ethnocommunal consciousness and solidarity are importantly defined by the existence of such a
relationship. In terms of that definition , we may legitimately speak of the Armenian, Maghrebi, Turkish,
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Palestinian, Cuban, Greek and perhaps Chinese diasporas at present and of the Polish diaspora of the
past, although none of them fully conforms to the “ideal type” of the Jewish Diaspora” (364‐365).
The word Diaspora, as elaborated in the preceding paragraph as a form of dispersion,
encompasses the idea of a geographical center, and a home as the source or point of dispersion. This
also advocates multiple trajectories at the end of which exists diasporic communities. Altogether, this
idea of a home to which multiple distant communities are linked constitutes a conceptual as well as a
geographical grid for the study of the relative components and their relationship across fields of social
relations and identity. The concept of location with home being the central location and diasporic
communities being distant locations entails a sense of home that is quite non‐traditional. This idea of
space and the notions of displacement and dislocation associated with diaspora translate into the fact
that the experience of location is portable and permeates geographical borders. As Brah argues, the
notion of “home” must be greatly expended in order to understand the location of people in diasporic
communities: “The concept of diaspora places the discourse of ‘home’ and ‘dispersion’ in creative
tension, inscribing a homing desire while simultaneously critiquing discourses of fixed origins. (Brah 193)
The more recent diasporas in history otherwise known as “Modern Diasporas” are constituted
of minority ethnic migrants who live in host nations states while keeping strong ties with their
homelands. Today, with much improved means of communication and transport, modern diasporas can
exist, grow, and maintain contact with each locality including their place of origin very effectively
instituting trans‐state connections through visits and remittances. In some small countries these migrant
groups can become politically significant as in the case of the Palestinian migrant community in Lebanon
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prior to the war waged by Israel on Lebanon targeting the Palestinian Liberation Organization (PLO) in
1982. 8
When Britain withdrew from Palestine on 14 May 1948 the Israeli army occupied the vacuum
and the ethnically based state of Israel was proclaimed. First out of prudence then out of panic,
two thirds of the Arab population of Palestine left their homes and became refugees, at first in
neighboring countries, then all over the Middle East and beyond. The final example of a victim
diaspora that of the Palestinians had been born. Ironically and tragically, the midwife was the
homecoming of the Jewish diaspora. (Cohen 272)
Today’s ethnic diasporas, as is the case with the Palestinians, develop multilateral links with other social
and political groups at the homeland, their relative host countries, and various third countries. They
trade resources and knowledge within their host country and with their place of origin. Their activities
revolve around national and trans‐state politics, but most importantly, religious, educational and
cultural affairs. This is mostly achieved through the establishment of organizations and networks to
uphold and further their linguistic, cultural, and national interests within their host countries and their
homeland. Their ability to establish and maintain these specialized organizations is very imperative to
their survival. The earliest organizers amongst the Palestinians in the diaspora were generally Palestinian
American educators and students. After the 1957 six‐day war and the occupation of the remainder of
the historic Palestinian homeland, namely the west bank and Gaza, this group established the
Association of Arab American University Graduates (AAUG).
In the US, the main organizations that concentrate their efforts on the Palestinian cause inclusive of
their diasporic status are:

8

See Gabriel Sheffer “A New Field of Study: Modern Diaspora in International Politics,” 385.
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1‐ ) the National Association of Arab Americans (NAAA)
2‐ ) the Arab American Institute (AAI)
3‐ ) the Arab‐American Antidiscrimination Committee (ADC)
Modern Diasporas and modern diasporic identities represent a mix of global and local elements.
The formation of such simultaneously global and local identities challenges the concept of contiguity
and transcends cultural, geographical and political borders:
I have indicated that diasporas are composite formations with members of a single diaspora
likely to spread across several different parts of the world. What enables us to mobilize the
word Diaspora as a conceptual category in analyzing these composite formations, as opposed to
using it simply as a description of different migrations, is that the concept of diaspora specifies a
matrix of economic, political and cultural inter‐relationships which construct the commonalty
between the various components of a dispersed group. (Brah 196)
In the case of the Palestinian “matrix of economic, political, and cultural inter‐relationships,” the
diaspora is the scattering of the people due to that conflict and war which led to the creation and birth
of the nation state of Israel on lands previously settled by native Palestinian Arabs. Economically and
politically the diasporic situation of the Palestinians dispersed after Al Nakba is best described by Rashid
Khalidi in Palestinian Identity when he discusses the difficulties Palestinians experience at the
boundaries and borders of the globe:
The quintessential Palestinian experience, which illustrates some of the most basic issues raised
by Palestinian identity, takes place at a border, an airport, a checkpoint: in short, any one of
those many modern barriers where identities are checked and verified. What happens to
Palestinians at these crossing points brings home to them how much they share in common as a
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people. For it is at these borders and barriers that the six million Palestinians are singled out for
“special treatment,” and are forcefully reminded of their identity: of who they are, and of why
they are different from others. (1)
As Khalidi’s work makes clear, Palestinians of the diaspora are both political and economic
refugees/immigrants. For the purposes of this study, however, the category of language, which is of the
utmost importance to the maintenance of diasporic community, is of the utmost importance. Language
is, in general, seen to be one of the crucial elements in the cultural continuance of a dispersed people.
Brah argues that language is perhaps the most important aspect of constructing and maintaining
identity in the diasporic context:
The way the diaspora operates is through language, which perpetuates and maintains their
relative culture. The theories I employ in my study are themes discussed by cultural geographers
who assert that language is essential in maintaining identity. (181).
If Diaspora serves to articulate a social ecology of cultural identity as part of the work of connecting to
an original homeland, language is its primary vehicle. In his discussion in “The Currency of Diaspora
Discourses” James Clifford also stresses the importance of language and the diaspora. He elaborates on
the fact that displaced peoples, i.e. “diasporic communities” utilize language as a marker of cultural
identity due to their strong attachment to an original homeland which they desire to maintain and
rekindle. These people’s ties with other groups and nations in the area and their shared histories,
strengthens their claims in the face of an oppressive hegemony. Like with most things in life one
attempts to understand, comparison leads to a better comprehension of the idea/concept at hand.
Here we can compare the language of diaspora with the minority discourse it replaces. Although
the latter can be seen as permanent within the host country and the other as temporary, both their
discourses are driven by similar causes. The main cause has to do with the variation in the level of
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acceptance into the host community/country and the feeling of alienation due to established structure
of racial exclusions. As Clifford states, diasporic communities live in states of tension:
Diaspora cultures thus mediate, in a lived tension, the experience of separation and
entanglement, of living here and remembering/desiring another place. Diasporic discourses
reflect the sense of being part of an ongoing transitional network that includes the homeland,
not as something simply left behind, but as a place of attachment in a contrapuntal modernity. 9
(224)
Thus diaspora in the minds of its relative members is envisioned both in a negative and a positive
manner. Negatively as a result of enduring discrimination and exclusion at their current place of
residence and positively through connecting with a historical/cultural place of origin, an on going
tension between the feelings of loss and hope.
In his writings on cultural identity and diaspora, Stuart Hall presents the reader with two general
understandings of identity in that context. The first is an understanding of identity based on a common
history shared by a group of people related to each other by ethnicity and thus considered to be long
standing and established. The second is an understanding of identity as metamorphic, receptive to
change and even contradictory within itself. I tend to think of cultural identity along similar lines as

9

Edward Said articulates the term contrapuntal to reflect positively on exile. Clifford summarizes Said’s
understanding of the term in this way:
Seeing “the entire world as a foreign land” makes possible originality of vision. Most people are principally
aware of one culture, one setting, one home; exiles are aware of at least two, and this plurality of vision
gives rise to an awareness of simultaneous dimensions, an awareness that‐to borrow a phrase from
music‐is contrapuntal....For an exile, habits of life, expression of activity in the new environment
inevitably occur against the memory of these things in another environment. Thus both the new and the
old environments are vivid, actual, occurring together contrapuntally.[Said 1984 [Reflections of Exile,”
Granta 13:159‐172} :171‐172;see also Said [“Third World Intellectuals and Metropolitan Culture,]
1990:48‐50] (Clifford, 294)
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Hall’s first position plus more. It is like a traditional beef and vegetable stew with a thick sauce, yes a
stew, where the sauce is the shared collective history, ancestry, and culture while the individual
ingredients as in potatoes, celery, beef, and etc... as the many different individual others the stew holds
in its totality. The sauce constitutes the bond that holds us as “one” and provides a stable frame of
reference while the remainder reflects our different and individual experiences and history. Perhaps this
articulation of cultural identity accommodates both of Hall’s positions of understanding cultural identity
as articulated earlier in accordance with his dual definition. On the second position, where cultural
identity is developed as well as established in the sense that it resides in the past and the future
simultaneously, Hall articulates as follows:
Cultural identity, in this second sense, is a matter of ‘becoming’ as well as of ‘being’. It belongs
to the future as much as to the past. It is not something which already exists, transcending
place, time, history and culture. Cultural identities come from somewhere, have histories. But,
like everything which is historical, they undergo constant transformation. Far from being
grounded in a mere ‘recovery’ of the past , which is waiting to be found, and which, when found
will secure our sense of ourselves into eternity, identities are the names we give to the different
ways we are positioned by, and position ourselves within, the narratives of the past. It is only
from this second position that we can properly understand the traumatic, character of ‘the
colonial experience’. (302)
My personal sense of cultural identity is a true reflection of my current diasporic identity. I possess a
sense of being constructed with memory, historical narrative, and story telling. It is framed in a manner
that truly transcends time, locality, and dominant culture. Language is the most important component
among a host of cultural factors.
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B. Language
For the famous structural linguist, Edward Sapir, language is “an essentially perfect means of expression
and communication among every known people”(Culture, Language and Personality, 6). For Sapir,
language must be understood first and foremost as a vehicle for communication. Language, however, is
more than the mere communication of thought and feeling; it is the key to understanding cultures in
their own idiom:
The content of every culture is expressible in its language and there are no linguistic materials
whether as to content or form which are not felt to symbolize actual meanings, whatever may
be the attitude of those who belong to other cultures. (6)
Language must be understood to develop over time systematically for “[n]ew cultural experiences
frequently make it necessary to enlarge the resources of a language, but such enlargement is never an
arbitrary addition to the materials and forms already present . . .” (6). Sapir makes clear how important
language is to the establishment and maintenance of culture itself:
The use of language in cultural accumulation and historical transmission is obvious and
important. This applies not only to sophisticated ones but to primitive ones as well. A great deal
of the cultural stock in trade of a primitive society is presented in a more or less well defined
linguistic form. Proverbs, medicine formulae, standardized prayers, folk tales, standardized
speeches, song texts, and genealogies are some of the more overt forms which language takes
are culture‐preserving instrument. (18)
Sapir claims in his book Language that the relationship between culture and language is necessary but
that each of the terms can be defined in distinction from one another, with culture operating in the
realm of the “what” of human action and language functioning to embody the “how” of human thought
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(often the conceptualization of the “what” of human action): “The importance of language as a whole
for the definition, expression, and transmission of culture is undoubted. The relevance of linguistic
details, in both content and form, for the profounder understanding of culture is also clear” (34).
Sapir’s analysis of the relationship of language to culture is profoundly historical, and hence of
particular importance to this study of the Levantine dialect of the Arabic language for Sapir identifies
two dimensions of linguistic change: content and form. Sapir identifies historical change in this way: . . .
language is not merely something that is spread out in space, as it were—a series of reflections in
individual minds of one and the same timeless picture. Language moves down time in a current of its
own making” (Language, 152). Sapir’s model of linguistic change is structurally oriented with focus on
both phonetic and grammatical change:
Linguistic changes may be analyzed into phonetic changes, changes in form, and changes in
vocabulary. Of these phonetic changes seem to be the most important and the most removed
from direct observation. The factors which lead to these phonetic changes are probably
exceedingly complex and no doubt include the operation of obscure symbolisms which define
the relation of various age groups to each other. (Language, 29)
Sapir theorizes the idea that the historical impact of change on language at the level of the
phonetic can also have impact on the grammar of the language as well since “[c]hanges in grammatical
form often follow in the wake of destructive phonetic changes. In many cases it can be seen how
irregularities produced by the disintegrating effect of phonetic change are ironed out by the analogical
spread of more regular forms” (Language, 30). What precisely instigates these linguistic changes
whether phonetic or grammar is usually a matter of culture:
Changes in vocabulary are due to a great variety of causes, most of which are of a cultural rather
than of a strictly linguistic nature. The too frequent use of a word, for instance, may reduce it to
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a commonplace term, so that it needs to be replaced by a new word. On the other hand,
changes of attitude may make certain words with their traditional overtones of meaning
unacceptable to the younger generation that they tend to become obsolete. Probably the most
important single source of changes in vocabulary is the creation of new words on analogies
which have spread from a few specific words. (30)
As Sapir tells us, the charting of changes in vocabulary can be looked at to chart cultural and historical
changes because vocabulary “is a very sensitive index of the culture of a people and changes of the
meaning, loss of old words, the creation and borrowing of new ones are all dependent on the history
itself” (36). The triangle of history, culture, and language is what gives rise to a sense of national
consciousness:
The important thing to hold on to is that particular language tends to become the fitting
expression of self‐conscious nationality and that such a group will construct for itself, in spite of
all that the physical anthropologist can do, a race to which is to be attributed the mystic power
of creating a language and a culture as twin expression of a self‐consciousness nationality and
that such a group will construct for itself, in spite of all that the physical anthropologist can do, a
race to which is to be attributed the mystic power of creating a language and a culture as twin
expressions of its psychic peculiarities. (39)
For the Palestinian people the “mystic relationship” Sapir describes as functioning between
language, culture, history, and national aspiration is‐‐due to the pressure the Levantine dialect is under
as a result of colonialism‐‐very acutely felt. In the preface to his memoir Out Of Place, Edward Said
discusses the role of language in his life and works: “Every one lives life in a given language; everyone’s
experiences therefore are had, absorbed, and recalled in that language” (xi). Said’s understanding of
the relationship between language as the ground for life and its stories is the definition that this study
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privileges. As individuals we experience life and relate to it via the realm of language. For Said, this
relationship to language is of particularly poignant and crucial importance in the Palestinian context
given that the territorial foundation of Palestinian culture is absent and only language can function as
the ground for the cohesion of Palestinians, both in the diaspora and in the homeland. Said talks about
the “basic split” in his life as occurring around the axis of language: it is the case, for almost all
Palestinians that their linguistic reality and cultural identity involves a kind of linguistic double
consciousness. Said’s narration of the “basic split” of his life is instructive here:
The basic split in my life was the one between Arabic, my native language, and English, the
language of my education and subsequent expression as a scholar and teacher, and so trying to
produce a narrative of one in the language of the other—to say nothing of the numerous ways
in which the languages were mixed up for me and crossed over from one realm to the other has
been a complicated task. This it has been difficult to explain in English the actual verbal
distinctions (as well as the rich associations) that Arabic uses to differentiate between, for
example, maternal and paternal uncles, but such nuances played a definite role in my early life. .
. . “ (xii).
Language becomes the record of exile and of cultural negotiation for Palestinians: the endless
“crossings” of culture, geography, and time all played out in the negotiations between the “home
language” of the Levantine dialect of Arabic and the multitude of other dialects of Arabic and other
languages that Palestinians had to learn to speak: Hebrew, English, German, French, etc. The notion of
“translation” is also of absolute importance to the Palestinian cultural context. Said’s sense of himself as
an author is instructive here in understanding the way in which Palestinians must always work to
translate linguistically and culturally: “. . . interesting for me as an author was the sense I had of trying
always to translate experiences that I had not only in a remote but also in a different language” (xi). The
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centrality of the operation of “translation” for Palestinians involves geography and the “sense of place”
it brings with it as a partner to language in shaping an individual’s experiences in life: “Along with
language , it is geography—especially in the displaced form of departures, arrivals, farewells, exile,
nostalgia, homesickness, belonging and travel itself that is at the core of my memories, of those early
years” (xi).
Extending Said’s definition of language as the vehicle for the expression of human life, language
is considered to be one of the main mediums of expressing culture and affirming identity and
attachment to a group of people. Cultural geographers based in North America identify language as a
principle cultural characteristic to separate groups while anthropologists use the same variable to
classify groups of people:
North American cultural geographers, particularly those working in a landscape school tradition,
typically distinguish groups of people according to what are viewed as primary cultural
characteristics, notably language and religion (Norton, 22)
As William Norton argues in Cultural Geography “for many groups, language is the principal expression
of culture and may embody a particular view of the world” (22). Studies of humans and human activities
within the social sciences have developed a cultural turn. This trend places culture in the forefront and
ahead of other variables such as politics and economics. This cultural turn translates into a greater
importance placed on the role of language in discussions of humans and human activities. This greater
value assigned to language grows from the realization that it is through language that humans convey
meaning; “We do not know the world for what it is, but rather only as it is mediated through language
and other symbolic systems.” (Norton 88)
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C. Dialect
What is a dialect? There are several factors that distinguish “dialect” from “language” and vice
versa. To begin with in distinguishing between the two, one can talk about size: language is greater in
size than dialect, since a given language contains more than one of its dialects; moreover, a language
will actually contain all the dialects that stem from it as the standard that hold all the terms in all of its
dialects. Another factor that, according to R.A. Hudson in Sociolinguistics, distinguishes language from
dialect is a matter of status, clout, and application. Standard English, for instance, is more prestigious
than Yorkshire English, Indian English, etc. because it is used in formal writing whereas the other
varieties are not used in formal writing and are mainly spoken. This emphasis on whether a linguistic
variation (dialect) is written or not is clearly a factual distinguishing feature between “language” and a
“dialect” since it is itself a reflection of the cultural context: “Whether some variety is called a language
or a dialect depends on how much prestige one thinks it has, and for most people this is a clear‐cut
matter . . . . “ (Hudson, 32, emphasis mine). This notion of perception as conditioning social attitudes
toward language and dialect is particularly true when it comes to Arabic language and Arabic dialects to
the extent that Arabic is described as diglossic, a term defined by Charles Ferguson in 1959 as follows:
Diglossia is a relatively stable language situation in which, in addition to the primary dialects of
the language (which may include or regional standards), there is a very divergent, highly codified
(often grammatically more complex) superposed variety, the vehicle of a large and respected
body of written literature, either of an earlier period or in another speech community, which is
learned largely by formal education and is used for most written and formal spoken purposes
but is not used by any sector of the community for ordinary conversation. (qtd. in Hudson, 55)
Arabic children grow up speaking a dialect of the Arabic language spoken in their community of
birth. They are taught Standard Arabic in schools in the same fashion that foreign languages are taught
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to children in other societies around the world, with the exception, of course, that they already have
familiarity with the sounds of the language.
In thinking about language, culture, and thought, culture can be viewed as knowledge which is
acquired from others neither in a direct manner—a one on one transmittal of such knowledge, or by
observing and learning. Both processes require language which leads us to conclude that the larger part
of language is an integral part of culture and cultural competence. R. A. Hudson provides a figure on the
relations between thought, culture, language and speech that is particularly useful in regard to this
complex relationship.

(Hudson, 84)
The common area where language and culture occur together represents all the parts of language which
one acquires from others. The box in the illustration represents thought; the following is a brief
definition of all the terms in the illustration:
Thought: cognitive mental activity.
Memory: Stored knowledge
Inference: Worked out through analogy and added to memory
Concepts: General categories of knowledge
Prepositions: Statements
Speech: Actual Utterances
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Levantine and Other Dialects of Arabic
Language dialects, as we have seen, are most often spoken, not written, and in the case of Arabs
standard Arabic is used to write and technically speaking it is not possible to write in dialects. The
spoken dialects have many sounds that are not represented within the standard Arabic Alphabet set.
Dialects have many variations in terms of vowels and diphthongs (mid‐vowels) and thus can’t be
represented orthographically which renders the dialect unwritable in its entirety using the existing
Standard Arabic Alphabet. For example, the Arabic name  ﺧﺎﻟِـﺪis sometimes written in English as Khaled
(using the mid vowel [ɛ] as used in dialects) and sometimes as Khalid (using the high vowel [ɪ] as used in
Standard Arabic). Both cases are represented in Arabic orthography by the diacritical mark Kasrah. In Al
Kitaab, one of the most widely‐used textbooks for the teaching of the Arabic language and its culture in
the English speaking world, the following definition of Arabic dialects is offered:
Every language has some differences between its written and spoken forms. Pronunciation
usually varies from region to region, and some vocabulary differs; occasionally there are
differences in grammar as well. For example, I dunno is rarely written, except for special effect
and I do not know is rarely used in speech. Hoagie, submarine, sub, wedge, and hero all refer to
the same sandwich, and American southerners often distinguish between singular you and
plural y’all. Americans, Britons, and Australians learn to understand each other’s accents merely
by being exposed to them. (53)
Al Kitaab here explains the nature of dialect in Arabic through comparison to linguistic variety in English,
but the textbook also maintains that for Arabic the differences between Arabic dialects are usually
greater than those found in English:
The Arabic language also varies in these ways, although the differences are sometimes greater
than those found among varieties of English. Names for the different varieties of Arabic include
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Modern Standard, colloquial, and Classical Arabic . . . . All varieties of Arabic share the same
basic grammar and most vocabulary. The greatest differences lie in the areas of accent and
daily‐life vocabulary. (53)
The textbook then goes on to explore the idiomatic dialect differences present in Arabic speech in four
different regions: Cairo, Beirut, Fez, and Baghdad.
When one strives to define a people and a culture, a study of their language, associated
geography and shared historical experience should yield a comprehensive definition. If we look up Arab
in the dictionary, it will read like so, “a member of an Arabic‐speaking people.” This very broad definition
was expanded on years ago by a conference of Arab leaders to say: “whoever lives in our country,
speaks our language, is reared in our culture and takes pride in our glory is one of us.” (Goldschmidt,
181)
Arabic is both an Asian and an African language. It is the fifth most widely spoken language in the world.
There are twenty‐two Arab countries, so Arab children grow up speaking a modern dialect of Arabic
native to their country and learn “Fusha” which is standard Arabic, the accepted standard for all official
and written material.
The Levantine dialect of Arabic spoken by Palestinians unites them just as in the case of the
written Arabic language. Standard Arabic continues, as it has done throughout centuries of the past, to
ensure the linguistic unity of the Arab world. It provides a medium of communication over the vast
geographical area whose numerous and widely diverse local dialects it transcends. Indeed, the Levantine
Arabic spoken by Palestinians in the Diaspora gives the Palestinians in many countries a sense of identity
and awareness of their common cultural heritage.
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IV. Methodology
Overview
I discovered by comparison that the truth was more interesting and beautiful than fiction. I left
aside the latter and decided to avoid all invention and imagination in my work and to subject
myself to the facts (Leopold von Ranke, cited in Adeyanju, 71).
The Von Ranke citation that prefaces my methodology section is one that I came across while
reading a Master’s thesis , “Transnational Social Fields of the Yoruba in Toronto,” written by Charles T.
Adeyanju. 10 The pursuit of facts in the context of Palestine is of crucial importance and the truth of the
many stories it holds are more interesting and beautiful, as well as more terrible, than fiction. I place
the quote at the beginning of my methodology section to remind myself of that reality of the history of
Palestine, as well, I open this section with the Von Ranke quote by way of reminding myself of how
important it is to be able to separate story from fact and how important it is to remain objective in an
area of inquiry that is of such crucial personal importance to me. When I started formulating my ideas
for my thesis and began discussing it, I was asked many questions and concerns relevant to objectivity
by my colleagues and friends. Their legitimate inquiry as I saw it was based on a common notion that it
is ultimately very difficult for a researcher involved in writing about his or her own group of people to be
objective. I can truly relate to the concerns they expressed, knowing very well that when one reads
social and historical texts, the most pivotal factor in assigning meaning to the text is a person’s schema:
contextual and background knowledge, personal experience and education. The issue of objectivity is
very relevant since the bulk of my findings will be based on textual analysis of informant’s input on the
social aspects of language use and its role in the Palestinian Diaspora. So, my role as a researcher in this

10

Leopold Von Ranke is a German scholar in the nineteenth century and is generally considered to be the
originator of the modern source‐based science of historiography.
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situation is defined by my ability to be objective, maintain the necessary frame of mind to see things as
they are, and to prevent extraneous considerations from impacting my better judgment in correctly
interpreting the available evidence.
Personal Experience
In this section I will attempt to explain how my research came to life. I was born and raised on
Mount of Olives, East Jerusalem to Palestinian parents. The Mount of Olives is located east of Jerusalem,
across from the Kidron Valley. Its summit, which is about 300 feet higher than Jerusalem, offers a
magnificent view of the old city and a striking panorama of the Judean Hills as far as the Dead Sea and
The Mountain of Moab in the east. Muslims, Jews and Christians venerate the Mount of Olives. I
received my basic education at Saint George’s, a British school run by the Anglican Church. My
classmates were Sunni Muslims, Armenians, Assyrians, and Christians with various ecclesiastical
affiliations. We were all raised Palestinian Arabs; the majority of us live in exile. Some live under
occupation, while others are in jail or already move on to the next world. I joined the Department of
Modern and Classical Languages and Literatures at the University of Montana in 1999 with hopes of
promoting their mission of excellence through continued dedication to academics and service. I am
currently teaching beginning, intermediate and advanced Arabic. I am an active member of the Central
and Southwest Asian studies faculty, the Northern Rockies Model Arab League on campus and I oversee
the activities of the Mount of Olives Arabic Language and Culture Club. Over and above these
engagements, I am a member of the Special Task Force for Saudi Students and I serve as a public
speaker on campus and within the Missoula community.
I believe that it is a moral obligation of all educated society members to be active in
contributing to the education process in order to preserve a healthy, pluralistic, multicultural,
democratic society. Objective and engaged research thus, will give me the opportunity to provide a
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service for the community by putting my knowledge and experience to work. I am currently working on
a Master’s degree in interdisciplinary studies. Acquiring a master’s degree in a field related to my
professional instructional duties has been one of my goals since joining the U of M. My background is
technical, managerial, and entrepreneurial with ten years of teaching experience primarily in language
and culture instruction. I acquired my broad knowledge base by being a life‐long learner. All these
experiences constitute the basis of my teaching practices and philosophies today as I lead an upcoming
and growing Arabic language instruction program and they are the experiences that will govern my
approach to my thesis research thus allowing me to contribute to the knowledge base about
Palestinians in the Diaspora.
Internet‐Based Semi‐Structured Interview
My instrument of data collection was a semi‐structured interview, which can be found online at
http://www.umt.edu/cap/bitar. 11 The internet is a perfect venue for the semi‐structured interview in
the case of the Palestinian diaspora because of the vast distances that the diaspora covers. I began the
interview with an overview of the nature and goals of the project:

I would like to invite you to contribute by participating in a research project which I am
conducting on the role of the Levantine Arabic of the Palestinian Diaspora.
A major objective of this study is to tell the story of the Palestinian people. This study
will attempt to chronicle the geographical, cultural, economic and spiritual trends
amongst Palestinians by studying their use of language and how their Palestinian‐
Levantine dialect is valued and used in the Palestinian Diaspora. This dialect is central to
the cultural heritage and identity of Palestinian people and their history and society.
This study uses the lens of language to examine the vast and complex dimensions of the
Palestinian issue.

11

See also Appendix B.
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I will be asking you questions that seek knowledge about the characteristics of the
Palestinian Diaspora and where the Palestinian‐Levantine dialect of Arabic is spoken and
by whom. I will also inquire about your values towards your language and the
mechanisms through which the dialect has been and is being used (e.g., media and
entertainment, family life, literature, music, art, etc.)
Samir Bitar, Researcher
Arabic Language and Culture Lecturer
The semi‐structured interview and its questions emerge out of my background research, analysis and
descriptive statistics concerning the characteristics of the Palestinian Diaspora. The second component
on which I drew in constructing the email‐based survey entails the fieldwork observations I made in
Jerusalem during the period December 24, 2006 to January 19, 2007. 12 During that time, a list of email
contacts was developed.
Semi‐Structured Interviews
The interview template was designed using a mixture of questions to solicit closed and open ended
responses from the participants as well as responses that can fit into a Likert scale format. 13 The
psychometric instrument was, subsequent to its initial generation, tested on two individuals who belong
to the study population and who resided, at that time, in Missoula, Montana. The data collected from

12

During this visit to Palestine with my research on my mind, I kept a complete daily journal with many references
to language use. I shall draw on the writings in my journal to elaborate on contexts relevant to the questions of my
thesis research.

13

The most commonly used psychometric scale in the social sciences to survey and gather information, the Likert
scale is a data collection questionnaire in which the respondent is asked to evaluate the subject matter according
to a pre‐determined criteria by recording a measureable level of agreement or disagreement. The format of a
typical five‐level Likert scale is as follows:
1.
2.
3.
4.
5.

Strongly disagree
Disagree
Neither agree nor disagree
Agree
Strongly Agree
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these initial responses allowed me to develop and to refine my interview. In addition, I answered the
survey questions myself, to both time how long it would take to complete and to get a sense myself of
what the participants might experience both physically and mentally in responding to the survey. I
wished to experience and to understand the psychology of responding to the questions in order to
arrange them to flow from the general to the specific. 14 The format that I ultimately generated after
testing and revising the instrument of data collection renders the self‐administrated semi‐structured
interview simply and allows the participants to channel their energy into their answers to the more
sensitive questions, which are at the heart of the data to be analyzed (questions eight through eleven
and questions fourteen and fifteen). The time it takes to participate in the interview ranges from twelve
to fifteen minutes depending upon how engaged the participant him/herself is in responding to the
questions. With such duration it was important to me to structure and arrange the questions such that
the interviewees should remain fresh and energized long enough to complete his or her participation
before reaching the mental limit of participation and finding themselves wanting to check out.
Because I wanted some direct access to participants’ thoughts, feelings or attitudes about and
towards their use of language in maintaining Palestinian cultural identity at home and in the Diaspora, I
constructed an eighteen question interview (with sub‐questions attached to questions eight, fourteen,
and fifteen) with questions shaped to elicit both information and opinion from the respondents.
Conducting interviews is one of the key qualitative research methods with which we gain the direct
access to the information needed, rather that search for it through documents. The first seven
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In addition to revising the questions in order to arrange them in a proper order, from the general to the specific,
I felt it of particular value for me to undergo the response procedure because I myself am a member of the
Palestinian Diaspora and, knowing the emotional nature of contemplating the state of the Palestinian dialect and
by extension Palestinian culture, I wanted to make sure that the instrument did not overtax my participants while
assuring that the necessary and productive questions were being asked.
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questions were constructed in order to elicit information that would allow me to locate the respondents
geographically, professionally, and linguistically:
1‐ ) What is your citizenship?
2‐ ) Where were you born?
3‐ ) Where do you currently live?
4‐ ) How long have you lived in this place, and what is your line of work?
5‐ ) What dialect(s) of Arabic do you speak?
6‐ ) In what situations do you speak Fus‐ha?
7‐ ) In what situations do you speak your Palestinian dialect?
The next three questions were a departure from the quantitative and were constructed to elicit
information about the respondent’s attitudes toward the Palestinian dialect of Arabic.
8‐ ) Do you love your dialect?
8a‐) You have selected “Yes” /”No.” Why?
9‐ ) How would you rate how you feel about the Palestinian dialect as an affirmation of identity on a
scale of one to ten?
10‐ ) How would you rate the importance of the Palestinian dialect in maintaining cultural heritage on a
scale of one to ten?
11‐ ) How would you rate the importance of the Palestinian dialect in maintaining cultural heritage?
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The following two questions asked the respondents to talk about their immediate families and their
national status and place of residency. These questions were designed to ascertain how the Palestinian
dialect of Arabic is situated geographically, regionally, as well as within the family context.
12‐ ) How many of your immediate family live in another country?
13‐) How many nationalities do the members of your extended family hold collectively?
The next two questions, questions fourteen (and its sub‐question fourteen‐A) and fifteen (and its sub‐
question 15‐A) were constructed to elicit responses concerning the participants relationship to other
members in the diaspora at both horizontal levels (i.e. with peers) and vertical levels (i.e. with members
of other generations)
14‐ ) Do you attempt to transfer/impart your dialect to the younger generation?
14‐A) You have selected “Yes” /”No.” Why?

15‐ ) Do you meet other Palestinians and talk to them?
Questions sixteen and seventeen were constructed to gather information concerning the types
of media that participants utilized in their daily lives.
16‐ ) Rank the following media in importance to your exposure to the Palestinian dialect of
Arabic: TV; Radio; Movies; Music; Art.
17‐ ) Which of the following Palestinian media do you access? TV; Radio; Movies; Music; Art.
Question eighteen was designed to gather information about the relationship between adult
and child speakers of Arabic.
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18‐ ) In your community, what dialect does an adult speaker of Arabic use when speaking to an
Arab child?
The final question was constructed to gather information concerning the maintenance of the
Levantine dialect. The question was left open‐ended so as to allow the participants the scope
within which to explore this complicated topic.
19‐ ) How do you maintain your dialect? And, what factors make it difficult to do so?
Study Population
My proposed objective at the time that I initiated my research was to survey thirty five to forty
Palestinians. In the final analysis thirty nine respondents participated in the internet‐based semi‐
structured interview. The participants were located utilizing the snowball sampling method. 15 The
initial contacts with the respondents to the semi‐structured interview were made with the help of
family, friends and colleagues in Palestine and the Diaspora.
The study group consists of thirty nine respondents from across the geographical spectrum of
the Palestinian Diaspora: eighteen respondents are residents of the United States; eight respondents are
residents of the Kingdom of Saudi Arabia; three respondents are residents of Jordan; three respondents
are currently residents of Kuwait; three respondents are residents of the United Kingdom; two
respondents are residents of Palestine; one respondent is a resident of the United Arab Emirates; and

15

Snowball sampling is a particular non‐probability‐based quantitative method of acquiring data from study
participants. This form of sampling is often used when the sample population or characteristic is difficult to assess,
as is the case for my study of the Palestinian Diaspora where dispersal is a key characteristic of the group.
Snowball sampling becomes necessary when the acquisition of data is, for one reason or another, difficult.
Snowball sampling generates a sample population through the technique of referral in which initial participants in
the study aid in the generation of more subjects.
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one respondent is a resident of Bahrain. The birthplaces of the respondents do not, given the diasporic
context, match their current places of residence, and because the relationship between location and
language is important in terms of issues of competency and attitude, it is important to note the
birthplaces of each of the respondents. The respondents were born in the following places: fifteen
people were born in Palestine (Jerusalem, Halhoul, West Bank, Nablus, Hebron, Jaffa, Bethlehem, Khan
Younis); nine respondents were born in Kuwait; four respondents were born in the Kingdom of Saudi
Arabia; four respondents were born in Jordan; three respondents were born in Lebanon; one
respondent was born in Israel; one respondent was born in the United States; one respondent was born
in Egypt; one respondent was born in Qatar; and one respondent was born in Canada.
The study population was comprised of 15 females and 24 males and one person who did not
identify him/herself by first name and hence by gender. The study population was almost exclusively
comprised of white‐collar professionals with the largest segment of the respondent population located
in the fields of education (six professors and teachers and three students), the medical (five physicians),
and engineering fields (four). The remaining study population contains three people working in the field
of computer technology, two bankers, one accountant, one business owner, one designer, one
consultant, one real‐estate broker, one contractor, one financial officer, one person working in the
Travel and Tourism industry, one “researcher at IBM,” one “administrator” (the respondent does not
specify more about the job),one manager with Paltel, one person in management counseling, one
person who is a homemaker, and one person who is retired. Two of the respondents did not identify
their professional status.
An important distinguishing characteristic of the sample population has to do with years living in
their current location in the Diaspora. Understanding the length of time spent away from the geography
of the Levantine dialect of Arabic is of significance since, as was earlier argued following Sapir, landscape
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of both material and cultural nature is the ground on which language rests, develops, and persists. In
most of the contexts where the respondent lives either another dialect of Arabic or a second language
such as English is the dominant language. Among the 39 respondents the length of time in the location
in which they lived correlates as follows: three people unidentified how long they lived in their present
location; one for fifty years; one for forty‐seven years; one for thirty‐nine years; two for thirty‐seven
years, one for thirty‐two years; one for thirty‐one years; one for thirty years; one for twenty‐seven
years; one for twenty‐six years; one for twenty‐four years; two for twenty‐two years; one for twenty
years; two for seventeen years; one for sixteen years; two for thirteen years; one for twelve years; one
for ten years, one for seven years; two for six years; two for five years; one for four years; four for three
years, one for two years, one for one and a half years; two for one years, and three chose not to
respond to the question.
Interestingly the respondents counted among their family members a range of nationalities. Six
respondents identified a total of ten nationalities represented in their extended family; two respondents
identified a total of seven nationalities represented in their family; one family identified six nationalities
represented; four respondents identified five nationalities among their extended family; five
respondents identified four nationalities; eight respondents identified three nationalities represented in
their extended family; seven respondents identified two nationalities; four respondents identified only
one nationality represented in their extended family, and two respondents gave answers that indicated
that they did not understand the question (i.e. they discussed the fact that their children “speak very
little Arabic” or mentioned that they “don’t have kids”). The conclusions that can be drawn from the
sample population and this data is that the Palestinian community abroad, as it is represented in this
snowball sample, is that it is highly international in its makeup and, reflective of its disaporic formations,
fluid it its community boundaries: Palestinians in the sample make cultural and kinship ties with people
from outside their original socio‐linguistic homeland. The sample population has been described and
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the thesis will now move into the section wherein data summary will continue while conclusions will be
drawn from the activity of that compilation.
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V. Results and Conclusions
The semi‐structured interview asked the respondents to reply to two questions concerning the
role of the Levantine dialect of Arabic in the maintenance of Palestinian cultural heritage and as an
affirmation of culture. Respondents were asked two questions
10 ‐) On a scale of 1 to 5, where 1 is "low" and 5 is "high," how would you rate how you feel about the
Palestinian dialect as an affirmation of identity?
11 ‐) On a scale from 1 to 5, where 1 is "low" and 5 is "high," how would you rate the importance of the
Palestinian dialect in maintaining cultural heritage?
The answers to question ten concerning Palestinian dialect as an affirmation of identity had twenty eight
out of the thirty nine subjects identifying the language as being important at the level of 5 on the scale.
Six respondents rated the language at 4 on the Likert scale used, while four respondents identified the
language as being at a level three, with only one respondent indicating that the language was of the
lowest importance on the Likert scale as an affirmation of identity. On the basis of the overwhelming
percentage of respondents identifying language as very important to the affirmation of cultural identity
it becomes very clear, at the level of the everyday lives of the respondents (not just in theory) how
important language is to their sense of identity. Additionally, respondents similarly identify the
importance of dialect in the maintenance of “cultural heritage.” Both of these terms—identity and
cultural heritage—are an important part of the rhetoric that the respondents use in responding
narratively to questions eight, fourteen and nineteen.
Question eight asks “Do you love your dialect?” To which the answer was exclusively “Yes, I love
my dialect.” Question nine follows this up by asking “In what ways do you value your Palestinian‐
Levantine dialect?”
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All of the following quotes answered question nine from the interview; in what ways do you
value your Palestinian‐Levantine dialect? This was preceded by the question that asked whether the
informants love their Palestinian dialect and they all answered, yes I love my dialect.
“It emphasizes the relation between me and my original land, Palestine. My Palestinian dialect
is a part of my identity as a Palestinian.”
"For me, the dialect I have is my Arab‐identity”
“Reflects ethnic identity”
“Palestinian dialect is an important part of my identity and reminds me of family and friends
back home”
“My identity, but I will substitute by Fusha whenever I can”
“It is my identity among my Arab friends”
“It ascertain my identity, easy to use and understand, part of being myself”
“It is one of the key links with my birth place and my ethnic origin”
“It is who I am and proud of it”
“When I speak another it does not feel the same”
“My Dads, mother and grandfathers”
"Because it reminds me of home and family”
“It is what I grew up with and relate to”
“I am proud of my heritage”
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“It is part of my roots”
"Because it is the dialect I was born to use and utilize fluently"
“It is mine, my identity, my culture…It is what is left of Palestine”
“It is my ancestor’s dialect”
“The way my family talks”
“It is the way my parents speak”
“It is the way I was brought up”
“This is how I was brought up to communicate with the world”
“It is beautiful. It represents my homeland. It is feminine”
“I am used to it and it is clear, although some words sound rough”
“It allows me to express myself easily. Though I use several dialects at work since part of my
work involves working with "villagers" with a different dialect. The Palestinian dialect is not a
single dialect; within Palestine we have many dialects. Those who have stayed here have
preserved their dialects, those in Hebron, differ from those in Nablus, and differ from those in
Jerusalem and around the outskirts of Jerusalem. etc...”
“Because I can express myself better and I am understood better in a Palestinian audience”
“It is easily understood”
“When I travel to Arab countries, its easy for them to under standard me, and they say that it
sounds very musical, i.e. the mixed dialect”
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“Family communicates better”
“I find it to be very expressive (of course to people who would understand its idioms),
and because it is one of the Levant dialects that could be understood by other Arabs from the
more far‐flung countries of the Arab Middle East."
“I find it to be clear and akin to classical Arabic”
“I feel that most Arabs can understand it. On the other hand Moroccan slang is very hard to
understand”
“I enjoy being able to converse with people in Palestinian dialect, but also Arabic in general
It is not too ‘maye3’ like the Syrian‐Lebanese dialect nor is it too ‘rough’ like that of the Gulf”
Again this is another inquiry that resulted in more prolific responses that basically revolve around
heritage and identity, the main themes throughout my writing and the two areas of concern in my over
arching question driving my research. The third group of responses quoted above interestingly enough
addresses another aspect of Arabic language and its dialects. The informants collectively asserted that
the Palestinian dialect is closest to Fusha (Modern/Standard /Classical Arabic) and is the most widely
and easily understood by all Arabs. This is a common position that Arabs express when it comes to their
relative dialects verses Fusha.
Question fourteen asks “Do you attempt to transfer/impart your dialect to the younger generation?”
As I read the data over and over I reached the conclusion that I shall follow the strategy of grouping
similar responses in order to highlight the main patterned regularities in the data reflecting similar
convictions. The main anchors in the majority of what the informants provided as a means of
maintaining the dialect are, family in the forefront followed by relatives and friends, other Palestinians ,
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husband or wife, and as a last resort listening to music and following the events in Palestine. (I have
chosen to italicize those terms in the respondent’s narrative answers.
“By continuing to use it with family members at home
By talking to family members
Use it in my communications with family and friends
I speak with my family in Ramallah and Amman over Skype and listen to Palestinian music
By practicing it with my family
To keep family friends mainly Palestinians
All the family speaks it, and there are no difficulties at all”

“I use it at home with my husband and relatives
Phone calls and social gatherings once a month with extended relatives
Talking to friends
Watching TV, talking to old relatives
Use it in my communications with family and friends
To keep family friends mainly Palestinians”

“Keep practicing and associate myself with the same dialect speaking community
By speaking it with other Palestinians
Also with talking to other Arabic speaking community members who understand it
By speaking it with other Palestinians
Talk to other Palestinians
Speaking it and interacting with other Palestinians maintain the dialect”
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The respondents made clear the importance of kinship community in the transmission of the
Levantine dialect of Arabic. In order for the Levantine dialect to be transmitted vertically to the next
generation it must be alive and spoken in the community; that is the dialect must be spoken and
exchanged between and among members of the diasporic community who share a horizontal
community with one another, who are each others’ peers. This is an important insight that the data
yields in that it that follows the logic of such diasporic scholars such as Lisa Lowe who argue that the
vertical and horizontal axes of diasporic community must be taken into account when attempting to
understand the work of culture in exile. The respondents demonstrate their understanding and
awareness of the absolute necessity of intra‐generational language and culture exchange for the
transmission of culture and language inter‐generationally.
This sense of the importance of generational and communitarian relations to the maintenance
of the Levantine dialect of Arabic persists in Question nineteen, which asks “How do you maintain your
dialect? And, what factors make it difficult to do so?” The informants shared the following in responding
to the question; do you attempt to transfer/impart your dialect to the younger generation? Yes‐ why? ‐
How? No‐why not? Here the informants responded according to their relative roles in a social order
and they were more prolific in their writing. Reading their words is very comparable to viewing culture
at work. I have grouped similar responses in the citations from the semi‐structured interview to bring
to the surface the main instances where the reason and the approach/method is similar. I also chose to
arrange their input based on the highest frequency of relatively duplicate answers to the lowest
frequency of such. The main themes reflected in the data are also reflected in the larger body of
scholarly research on the topic and renders itself to being easily contextualized within the broader
analytical framework. This form of analysis compares the cultural group to others. It allows evaluating
the group’s responses in terms of cannons in the field and drawing connections between the study
population and larger theoretical frameworks. (J. Creswell 152)
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"Yes, because it is very important to the younger generation to know the history of their people.
Also it is another way to strengthen their connection to their people and to the land of their
ancestors/ by teaching them the history of the country and people, also by speaking the dialect
to them all the time."
"Yes, I want my children to be able to communicate with relatives and be proud of their
heritage. I speak to them and provide opportunities for them to travel and get exposed to the
culture and language."
“Yes, I have already explained that it is part of my heritage and it will continue with the
generations to follow, In Sha'ah Allah/ by continuing to speak to them despite instances at
school for example tom speak in English with the children at home.”
“Yes, to maintain our cultural heritage/ speaking the dialect and teaching the history”
“Yes, to keep our heritage and identity/ By using the language and commemorate certain
cultural events”
“Yes, to preserve the heritage/ By talking to them in the Palestinian dialect”
“To preserve our culture/ by using it while in communication with them”
“Yes, heritage is important/ through conversations”
The respondents demonstrate a thoroughgoing understanding of the relationship of language to
the handing over from one generation to the next the accumulated knowledge and distinctive cultural
history of the Palestinian people. Language is, following Sapir, who was cited above, the primary means
by which tradition—connection to other group members through shared cultural practices and historical
narratives—is passed on. Here the insights of Dr. Farida Abu‐Haidar in her study “Language Loyalty: The
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Case of the Algerian Immigrants Children in France,” are, as outlined above, useful. Abu‐Haidar argues
that language is an “identity qualifier” and a sign of group identity and belonging.
Question nineteen also asks the respondents to reflect on what factors make it difficult for them
to maintain their dialect. This question was basically fielded in order to a get a sense of how to move
forward with related future research in the field which I believe to be a moral imperative for all
Palestinians from all walks of life. Developing a basic understanding of the main factors that affect
dialect maintenance in the Diaspora will hopefully lead us to designing pedagogies and methodologies
to enhance and bolster currently existing strategies and attempts to preserve the Palestinian dialect at
home and the Diaspora in all of its localities.

"Living in UK where English is used more frequently"
"It is hard to maintain it through younger generation because they only speak it at
home since we live in the U.S."
“However, I find that often Palestinians who have lived in this country for a reasonably long
time, will lace their Pal. Arabic with English. This is very disconcerting to me. I'm trying very
hard to maintain the purity of my dialect."
“The business environment dictates the use of English which reduces the use of our dialect”
“What makes it difficult is the use of English language day to day”
"limited schooling in Arabic limits ability to add to vocabulary"
“Lack of Palestinians around us”
"Not many Arabs live in town. Also not that many of them understand my dialect"
“Meeting others who speak other dialects”
“One factor that makes it difficult to do so is interacting with other Arabs that don't speak the
dialect”
“Dealing with other Arabs you try to speak their dialect to be more understood”
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“Time away is an issue”
“Arab neglecting Palestinian fade up”
“Living in Kuwait in the past and the future, where they repress Palestinians, one is treated
better if they speak the Kuwaiti dialect”
"I have ""returned"" while others have been unable to and I think this is the strongest
factor. I don't have to worry about losing my dialect or my children's"

There are three conclusions that can be drawn from this data concerning the impediments to
the maintenance of the Levantine dialect. First of all the native tongue in their relative locality
practically overrides and limits their use of their dialect; secondly this impediment is compounded when
Palestinian speakers of the dialect have no or small community within which to speak the home dialect.
Again Abu‐Haider’s study, “Language Loyalty,” is instructive here. She explains the split by telling the
story of a young Algerian who says of his location in the diaspora: at home it is Algeria; outside it is
France. Finally, and most importantly, one can conclude from the data gathered in the semi‐structured
interviews that this sense of linguistic isolation can be mitigated by new technologies. One of the
respondents speaks of using Skype to talk to his extended dialect community; for him all is English but
the internet is sometimes Palestine.
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Epilogue
Cultural Geographers and Socio‐linguists have written extensively on Diaspora, heritage, identity
and their contributions greatly discuss how these theories integrate. The majority of what is available
does not address the Palestinians specifically, hence my study fills a void in that it empirically addresses
the Palestinian people and the role of their dialect and how it ties to the Palestinian Diaspora, heritage
and identity. Most of the literature has not viewed Diaspora, heritage, and identity through the lens of
language or with language as the most important, vital, and major player. The production of these
findings will contribute to the knowledge base on the issue to the Palestinians specifically and to the
concept itself and its variable elements/components that integrate and act to define it.
Almost daily in the news the public hears words like suicide bombing, retaliation, Intifada,
occupation, settlements, violence, and death in Israel. The media evades the history of the land and the
development of Palestinian and Israeli identity and nationalism. What is not acknowledged is that the
Palestinian‐Israeli conflict is an identity conflict. While resources are at stake, the basis of the conflict
the fundamental issues linking the values and beliefs of these two peoples. These issues revolve around
decisions based on psychology, culture, and religion that link to threats to autonomy, safety, control,
dignity and self destiny directly linked to identity. Much of a Palestinian’s identity today links directly to
the occupation of their land and the establishment of the Jewish nation‐state of Israel. There is a strong
principle of Palestinian identity which links the need for autonomy with the repossession of land taken
away by the Israelis. While the Gaza Strip and West Bank ostensibly remain under “Palestinian control,”
both are heavily occupied by Israeli Defense Forces. These two locations are not part of the officially
recognized state of Israel, but Israel’s occupation of these two lands is currently the longest and largest
military occupation of unauthorized forces in recent history. It is in these locations that a large part of
this identity conflict is being waged. Palestinians find this intrusion of autonomy a direct threat to their
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identity. A large part of their faith is dependent on self fulfilled destiny. If the Palestinians are unable to
maintain autonomy, they will not be allowed to create their own future. With the relatively modern
phenomena of the nation‐state, Palestinians themselves also want a recognized state of Palestine to live
freely in. As Edward Said states in The Question of Palestine, “The principal tenets of Palestinian identity
therefore are now built upon the need for the repossession of the land and for the realization of
Palestinian statehood” (Said, 1992, p148). Another very important concept in the lives of Palestinians is
dignity. On a daily basis the dignity of a Palestinian is challenged. They are considered second class
citizens in the state of Israel and are denied many needs in which we would consider basic. They do not
have continuous access to water, electricity, trade of groceries and staple goods, medical services or
communications. All of these services are provided or withheld through means of distribution, denial of
access and destruction by the Israeli Defense Forces.
Currently the Arab‐Israeli conflict seems gloomy, but one can only hope for change and
progress, or else we would be left to believe there will never be a solution and an end to the violence. I
find that when politicians and scholars attempt to devise peace accords, measures, and ‘roadmaps,’
they forget what’s happening on the ground. Everything is in theory, but not everything works in
theory; it’s accomplishing and implementing a plan that is necessary for success and peace. On a
personal note, I believe the end to violence and the roadmap to peace is through love, not treaties,
boundaries, walls and barriers. Many theorists suggest the two‐state solution. I believe the two‐state
solution is no solution; rather allow Palestinian and Israeli children to grow up together and learn to love
one another. I see no progress in furthering separation of the Jewish and Arab populations of
Palestine/Israel. The separation of these cultures is what creates an environment in which hate is
accepted. The people of Palestine/Israel grow up less than a few miles away from each other only to
eventually live and die without ever knowing one another. If you don’t know anything about your
neighbor, if they are not wholly human to you, it is easy to allow them to suffer, it is easy to kill their
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brethren, and it is easy to allow them to die. For me, one independent state, renamed neither Palestine
nor Israel, controlled jointly through democratic means with no such notion as first or second class
citizen, occupations or checkpoints is the only means through which peace can be achieved. Once these
people can be allowed to live together, they will soon see each others as humans, as equals. This may
seemed far fetched, but at this point any solution is equally utopian. Call me a dreamer, but I believe the
end to violence and the roadmap to peace is through love, not treaties, boundaries, walls and barriers. I
am a Palestinian, and I have a dream for my homeland. I am not afraid to dream of a future for my
people.
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Appendix A: The United Nations General Assembly Resolution 181

PLAN OF PARTITION WITH ECONOMIC UNION
Part I. ‐ Future Constitution and Government of Palestine
A. TERMINATION OF MANDATE, PARTITION AND INDEPENDENCE
The Mandate for Palestine shall terminate as soon as possible but in any case not later than 1
August 1948.
The armed forces of the mandatory Power shall be progressively withdrawn from Palestine, the
withdrawal to be completed as soon as possible but in any case not later than 1 August 1948.
The mandatory Power shall advise the Commission, as far in advance as possible, of its intention to
terminate the mandate and to evacuate each area. The mandatory Power shall use its best endeavours
to ensure that an area situated in the territory of the Jewish State, including a seaport and hinterland
adequate to provide facilities for a substantial immigration, shall be evacuated at the earliest possible
date and in any event not later than 1 February 1948.
Independent Arab and Jewish States and the Special International Regime for the City of
Jerusalem, set forth in Part III of this Plan, shall come into existence in Palestine two months
after the evacuation of the armed forces of the mandatory Power has been completed but in
any case not later than 1 October 1948. The boundaries of the Arab State, the Jewish State, and
the City of Jerusalem shall be as described in Parts II and III below.
The period between the adoption by the General Assembly of its recommendation on the
question of Palestine and the establishment of the independence of the Arab and Jewish States
shall be a transitional period.
B. STEPS PREPARATORY TO INDEPENDENCE
A Commission shall be set up consisting of one representative of each of five Member States.
The Members represented on the Commission shall be elected by the General Assembly on as
broad a basis, geographically and otherwise, as possible.
The administration of Palestine shall, as the mandatory Power withdraws its armed forces, be
progressively turned over to the Commission, which shall act in conformity with the
recommendations of the General Assembly, under the guidance of the Security Council. The
mandatory Power shall to the fullest possible extent coordinate its plans for withdrawal with the
plans of the Commission to take over and administer areas which have been evacuated.
In the discharge of this administrative responsibility the Commission shall have authority to issue
necessary regulations and take other measures as required. The mandatory Power shall not take any
action to prevent, obstruct or delay the implementation by the Commission of the measures
recommended by the General Assembly.
On its arrival in Palestine the Commission shall proceed to carry out measures for the
establishment of the frontiers of the Arab and Jewish States and the City of Jerusalem in
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accordance with the general lines of the recommendations of the General Assembly on the
partition of Palestine. Nevertheless, the boundaries as described in Part II of this Plan are to be
modified in such a way that village areas as a rule will not be divided by state boundaries unless
pressing reasons make that necessary.
The Commission, after consultation with the democratic parties and other public organizations
of the Arab and Jewish States, shall select and establish in each State as rapidly as possible a
Provisional Council of Government. The activities of both the Arab and Jewish Provisional
Councils of Government shall be carried out under the general direction of the Commission.
If by 1 April 1948 a Provisional Council of Government cannot be selected for either of the States, or, if
selected, cannot carry out its functions, the Commission shall communicate that fact to the Security
Council for such action with respect to that State as the Security Council may deem proper, and to the
Secretary‐General for communication to the Members of the United Nations.
Subject to the provisions of these recommendations, during the transitional period the
Provisional Councils of Government, acting under the Commission, shall have full authority in
the areas under their control including authority over matters of immigration and land
regulation.
The Provisional Council of Government of each State, acting under the Commission, shall
progressively receive from the Commission full responsibility for the administration of that State
in the period between the termination of the Mandate and the establishment of the State's
independence.
The Commission shall instruct the Provisional Councils of Government of both the Arab and
Jewish States, after their formation, to proceed to the establishment of administrative organs of
government, central and local.
The Provisional Council of Government of each State shall, within the shortest time possible,
recruit an armed militia from the residents of that State, sufficient in number to maintain
internal order and to prevent frontier clashes.
This armed militia in each State shall, for operational purposes, be under the command of Jewish or
Arab officers resident in that State, but general political and military control, including the choice of the
militia's High Command, shall be exercised by the Commission.
The Provisional Council of Government of each State shall, not later than two months after the
withdrawal of the armed forces of the mandatory Power, hold elections to the Constituent
Assembly which shall be conducted on democratic lines.
The election regulations in each State shall be drawn up by the Provisional Council of Government and
approved by the Commission. Qualified voters for each State for this election shall be persons over
eighteen years of age who are (a) Palestinian citizens residing in that State; and (b) Arabs and Jews
residing in the State, although not Palestinian citizens, who, before voting, have signed a notice of
intention to become citizens of such State. Arabs and Jews residing in the City of Jerusalem who have
signed a notice of intention to become citizens, the Arabs of the Arab State and the Jews of the Jewish
State, shall be entitled to vote in the Arab and Jewish States respectively. Women may vote and be
elected to the Constituent Assemblies. During the transitional period no Jew shall be permitted to
establish residence in the area of the proposed Arab State, and no Arab shall be permitted to establish
residence in the area of the proposed Jewish State, except by special leave of the Commission.
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The Constituent Assembly of each State shall draft a democratic constitution for its State and
choose a provisional government to succeed the Provisional Council of Government appointed
by the Commission. The Constitutions of the States shall embody Chapters 1 and 2 of the
Declaration provided for in section C below and include, inter alia, provisions for:
Establishing in each State a legislative body elected by universal suffrage and by secret ballot on
the basis of proportional representation, and an executive body responsible to the legislature;
Settling all international disputes in which the State may be involved by peaceful means in such
a manner that international peace and security, and justice, are not endangered;
Accepting the obligation of the State to refrain in its international relations from the threat or
use of force against the territorial integrity or political independence of any State, or in any
other manner inconsistent with the purpose of the United Nations;
Guaranteeing to all persons equal and non‐discriminatory rights in civil, political, economic and
religious matters and the enjoyment of human rights and fundamental freedoms, including
freedom of religion, language, speech and publication, education, assembly and association;
Preserving freedom of transit and visit for all residents and citizens of the other State in
Palestine and the City of Jerusalem, subject to considerations of national security, provided that
each State shall control residence within its borders.
The Commission shall appoint a preparatory economic commission of three members to make
whatever arrangements are possible for economic co‐operation, with a view to establishing, as
soon as practicable, the Economic Union and the Joint Economic Board, as provided in section D
below.
During the period between the adoption of the recommendations on the question of Palestine
by the General Assembly and the termination of the Mandate, the mandatory Power in
Palestine shall maintain full responsibility for administration in areas from which it has not
withdrawn its armed forces. The Commission shall assist the mandatory Power in the carrying
out of these functions. Similarly the mandatory Power shall co‐operate with the Commission in
the execution of its functions.
With a view to ensuring that there shall be continuity in the functioning of administrative
services and that, on the withdrawal of the armed forces of the mandatory Power, the whole
administration shall be in the charge of the Provisional Councils and the Joint Economic Board,
respectively, acting under the Commission, there shall be a progressive transfer, from the
mandatory Power to the Commission, of responsibility for all the functions of government,
including that of maintaining law and order in the areas from which the forces of the mandatory
Power have been withdrawn.
The Commission shall be guided in its activities by the recommendations of the General
Assembly and by such instructions as the Security Council may consider necessary to issue.
The measures taken by the Commission, within the recommendations of the General Assembly, shall
become immediately effective unless the Commission has previously received contrary instructions from
the Security Council. The Commission shall render periodic monthly progress reports, or more
frequently if desirable, to the Security Council.
The Commission shall make its final report to the next regular session of the General Assembly
and to the Security Council simultaneously.
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Samir Bitar's Research | Questionnaire

M.I.S. Research — Samir Bitar

Appendix B

Palestinian-Levantine Dialect Diaspora:
Exploring its Role in Maintaining Cultural Heritage & Identity
Dear Participant,
I would like to invite you to contribute by participating in a research project which I am
conducting on the role of the Levantine Arabic of the Palestinian Diaspora.

A major objective of this study is to tell the story of the Palestinian people. This study will attempt to chronicle the
geographical, cultural, economic and spiritual trends amongst Palestinians by studying their use of language and how their
Palestinian-Levantine dialect is valued and used in the Palestinian Diaspora. This dialect is central to the cultural heritage
and identity of Palestinian people and their history and society. This study uses the lens of language to examine the vast
and complex dimensions of the Palestinian issue.
I will be asking you questions that seek knowledge about the characteristics of the Palestinian Diaspora and where the
Palestinian-Levantine dialect of Arabic is spoken and by whom. I will also inquire about your values towards your language
and the mechanisms through which the dialect has been and is being used (e.g., media and entertainment, family life,
literature, music, art, etc.)
Samir Bitar, Researcher
Arabic Language and Culture Lecturer
Read More Here ...

Your assistance with this study may help enhance the survival of your Levantine dialect.
Please understand that your participation in this study is voluntary and you have the right to withdraw your consent. You
also may refuse to answer any questions. You have the right to withdraw participation at any time.
Your privacy will be maintained at all times and in all published and written data resulting from this study. Your identity will
be kept confidential, and if the results of this study are written in an academic journal or presented at an Academic
conference, your name will not be used.
I am solely responsible for this project and will gladly answer any questions you have about it.
Thank you for participating in this study. I sincerely hope that the findings of this study will be helpful in guiding the
instrumental use of language to mesh the Palestinian society back together. I can be reached at:
Samir I. Bitar
Arabic Language and Culture Lecturer
Liberal Arts Building
Modern & Classical Languages & Literatures
University of Montana
http://www.umt.edu/cap/bitar/ (1 of 4)5/12/2009 3:49:59 PM
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Samir Bitar's Research | Questionnaire

Missoula, MT. 59812
samir.bitar@umontana.edu
(406) 243-4385

I understand the above and wish to participate in this research project.
Name

E-Mail

Questionnaire
01. What is your citizenship?
02. Where were you born?
03. Where do you currently live?
04. How long have you lived in this place, and what is your line of work?

05. What dialect(s) of Arabic do you speak?
a. Palestinian
b. Fus-ha ••••••••••••
c. Other

Specify

06. In what situation(s) do you use Fus-ha •••••••••••• - please elaborate?

07. In what situation(s) do you speak your Palestinian dialect?
a. At home
b. At school
c. At work
d. At family gatherings
e. At social gatherings
f. Other

Specify

08. Do you love your dialect?

Yes — Why?
No — Why Not?
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09. In what ways do you value your Palestinian-Levantine dialect?

http://www.umt.edu/cap/bitar/ (2 of 4)5/12/2009 3:49:59 PM
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10. On a scale of 1 to 5, where 1 is "low" and 5 is "high," how would you rate how you feel about the Palestinian dialect as
an affirmation of identity?
11. On a scale from 1 to 5, where 1 is "low" and 5 is "high," how would you rate the importance of the Palestinian dialect in
maintaining cultrural heritage?
12. How many of your immediate family members live in another country?
13. How many nationalities do the members of your extended family hold collectively?
14. Do you attempt to transfer/impart your dialect to the younger generation?
How?

Yes — Why?

No — Why Not?
15. Do you meet other Palestinians and talk to them?

Yes — Where?
No
16. Please rank the following media by assigning each a digit from 1 to 5 (1 being the most important) based on their order
of importance in affecting your retention of your dialect of Arabic?
1

2

3

4

5

a. TV
b. Radio
c. Movies
d. Music
e. Art
17. Which of the following Palestinian media do you access?
a. TV
b. Radio
c. Movies
d. Music
e. Art
f. Other

Specify

18. In your community, what dialect does an adult speaker of Arabic use when speaking to an Arab child?
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19. How do you maintain your dialect? And, what factors make it difficult to do so?

Clear Form

Submit Form

••••••••••• ••••• ••••• ••••••••••• •••••••
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